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This reader has been compiled on the occasion of the "Solidarity
event on 22nd November 2023—on the ongoing genocide in Pales-
tine, art, and decolonization”

We, the members of the KABK Student Union, organized a
gathering on Wednesday 22nd November in our academy.

In this event, we focused on Dutch (art) institutions, their
relations, and their positioning to the ongoing genocide in
Palestine. The event took place in the Auditorium of the Royal
Academy of Art (Prinsessegracht 4, 2514 AN Den Haag) from
17:00 to 21:00.

We felt the need to organize such an event, and more in our com-
munity, to address the collective reluctance of Western institutions
and governments to see the horrible violence as the consequence
of decades of systematic settler colonialism and their initial en-
dorsement of it. The main program has been organized as a round
table for open discussion concerning the following questions:

How is the war in Gaza related to the Dutch art scene?

How can we practice decolonization in art education?

Why do art institutions react to different wars differently?
What's the role of Dutch institutions in framing the narrative?
Can the Royal Academy of Art become a radically inclusive
structure?

These were just a few entry questions and the discussion address-
es more related topics and questions.

The set-up of the discussion has been a circle of 5 chairs, with one
always left empty. Meaning that there were 4 persons involved

in the discussion at all times. As soon as one audience member
decided to join the conversation one of the speakers could leave to
keep one chair empty. The decision to leave the chair was volun-
tary when the speaker felt like doing so, and the moderator didn't
ask anyone to leave. Our goal through this has been to foster a
non-hierarchical conversation where everyone can engage and
contribute. We feel the need to create such spaces of dialogue to
break the binaries and stigmas surrounding this topic and allow for
an open-ended conversation to take place, which will lead us out of
the current impasse.

On behalf of the KABK Student Union,

Peyman Fazeli Farsani, Pum van de Koppel, Alina Lupu,
OmidTorkkheirabadi, Sonya Umanskaia, with the
invaluable support of Manu Ferneini, Alia Leonardi,
Zeynep Burca Oral, Elvira Pereira and Stanistaw Zielinski



KABK Student Union Statement in solidarity with Palestine.

We, the KABK Student Union, have been witnessing the ongoing
assault on Palestinian lives over the past three weeks in Gaza,
which comes on the tail-end of a decades-long system of Zionist
apartheid and violence enacted by the Israeli state on Palestinians
in Gaza and the West Bank.
Decolonization has been one of the main topics that we have studied as
art and design students. Yet decolonization is not an abstract concept. It
is something that must take into account material conditions in the here
and now.
The genocide in Gaza must stop, and it is also our duty as
future artists and designers to make this clear through our
support for Palestine.
As the KABK Student Union, we'd like to highlight initiatives within the
arts that stand in support of Palestine and urge you to join them and the
protests coming up across the Netherlands.

To quote Martin Luther King Jr.:
“No one is free until we are all free”

Against genocide, for a free Palestine!
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CONCERNING VIOLENCE

National liberation, national renaissance, the restoration
of nationhood to the people, commonwealth: whatever
may be the headings used or the new formulas introduced,
decolonization is always a violent phenomenon. At what-
ever level we study it—relationships between individuals,
new names for sports clubs, the human admixture at cock-
tail parties, in the police, on the directing boards of
national or private banks—decolonization is quite simply
the replacing of a certain “species” of men by another
“species” of men. Without any period of transition, there
is a total, complete, and absolute substitution. It is true
that we could equally well stress the rise of a new nation,
the setting up of a new state, its diplomatic relations, and
its economic and political trends. But we have precisely
chosen to speak of that kind of tabula rasa which charac-
terizes at the outset all decolonization. Its unusual im-
portance is that it constitutes, from the very first day, the
minimum demands of the colonized. To tell the truth, the
proof of success lies in a whole social structure being
changed from the bottom up. The extraordinary impor-
tance of this change is that it is willed, called for, de-
manded. The need for this change exists in its crude state,
impetuous and compelling, in the consciousness and in the
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lives of the men and women who are colonized. But the
possibility of this change is equally experienced in the
form of a terrifying future in the consciousness of another
“species” of men and women: the colonizers.

Decolonization, which sets out to change the order of
the world, is, obviously, a program of complete disorder.
But it cannot come as a result of magical practices, nor of
a natural shock, nor of a friendly understanding. Decol-
onization, as we know, is a historical process: that is to
say that it cannot be understood, it cannot become in-
telligible nor clear to itself except in the exact measure
that we can discern the movements which give it histori-
cal form and content. Decolonization is the meeting of
two forces, opposed to each other by their very nature,
which in fact owe their originality to that sort of sub-
stantification which results from and is nourished by the
situation in the colonies. Their first encounter was marked
by violence and their existence together—that is to say
the exploitation of the native by the settler—was carried
on by dint of a great array of bayonets and cannons. The
settler and the native are old acquaintances. In fact, the
settler is right when he speaks of knowing “them” well.
For it is the settler who has brought the native into
existence and who perpetuates his existence. The settler
owes the fact of his very existence, that is to say, his
property, to the colonial system.

Decolonization never takes place unnoticed, for it in-
fluences individuals and modifies them fundamentally. It
transforms spectators crushed with their inessentiality into
privileged actors, with the grandiose glare of history’s
floodlights upon them. It brings a natural rhythm into
existence, introduced by new men, and with it a new
language and a new humanity. Decolonization is the
veritable creation of new men. But this creation owes
nothing of its legitimacy to any supernatural power; the
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“thing” which has been colonized becomes man during
the same process by which it frees itself.

In decolonization, there is therefore the need of a com-
plete calling in question of the colonial situation. If we
wish to describe it precisely, we might find it in the well-
known words: “The last shall be first and the first last.”
Decolonization is the putting into practice of this sen-
tence. That is why, if we try to describe it, all decoloniza-
tion is successful.

The naked truth of decolonization evokes for us the
searing bullets and bloodstained knives which emanate
from it. For if the last shall be first, this will only come
to pass after a murderous and decisive struggle between
the two protagonists. That affirmed intention to place the
last at the head of things, and to make them climb at a
pace (too quickly, some say) the well-known steps which
characterize an organized society, can only triumph if we
use all means to turn the scale, including, of course, that
of violence.

You do not turn any society, however primitive it may
be, upside down with such a program if you have not
decided from the very beginning, that is to say from the
actual formulation of that program, to overcome all the
obstacles that you will come across in so doing. The native
who decides to put the program into practice, and to be-
come its moving force, is ready for violence at all times.
From birth it is clear to him that this narrow world,
strewn with prohibitions, can only be called in question
by absolute violence.

The colonial world is a world divided into compart-
ments. It is probably unnecessary to recall the existence
of native quarters and European quarters, of schools for
natives and schools for Europeans; in the same way we
need not recall apartheid in South Africa. Yet, if we
examine closely this system of compartments, we will at
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least be able to reveal the lines of force it implies. This
approach to the colonial world, its ordering and its geo-
graphical layout will allow us to mark out the lines on
which a decolonized society will be reorganized.

The colonial world is a world cut in two. The dividing
line, the frontiers are shown by barracks and police sta-
tions. In the colonies it is the policeman and the soldier
who are the official, instituted go-betweens, the spokesmen
of the settler and his rule of oppression. In capitalist
societies the educational system, whether lay or clerical,
the structure of moral reflexes handed down from father
to son, the exemplary honesty of workers who are given
a medal after fifty years of good and loyal service, and the
affection which springs from harmonious relations and
good behavior—all these aesthetic expressions of respect for
the established order serve to create around the exploited
person an atmosphere of submission and of inhibition
which lightens the task of policing considerably. In the
capitalist countries a multitude of moral teachers, coun-
selors and “bewilderers” separate the exploited from those
in power. In the colonial countries, on the contrary, the
policeman and the soldier, by their immediate presence
and their frequent and direct action maintain contact with
the native and advise him by means of rifle butts and
napalm not to budge. It is obvious here that the agents
of government speak the language of pure force. The
intermediary does not lighten the oppression, nor seek to
hide the domination; he shows them up and puts them
into practice with the clear conscience of an upholder of
the peace; yet he is the bringer of violence into the home
and into the mind of the native.

The zone where the natives live is not complementary
to the zone inhabited by the settlers. The two zones are
opposed, but not in the service of a higher unity. Obe-
dient to the rules of pure Aristotelian logic, they both
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follow the principle of reciprocal exclusivity. No concilia-
tion is possible, for of the two terms, one is superfluous.
The scttlers” town is a strongly built town, all made of
stone and steel. It is a brightly lit town; the streets are
covered with asphalt, and the garbage cans swallow all
the leavings, unseen, unknown and hardly thought about.
The settler’s feet are never visible, except perhaps in the
sea; but there you're never close enough to see them. His
feet are protected by strong shoes although the streets of
his town are clean and even, with no holes or stones. The
settler’s town is a well-fed town, an easygoing town; its
belly is always full of good things. The settlers’ town is a
town of white people, of foreigners.

The town belonging to the colonized people, or at least
the native town, the Negro village, the medina, the reser-
vation, is a place of ill fame, peopled by men of evil
repute. They are bomn there, it matters little where or
how; they die there, it matters not where, nor how. It is
a world without spaciousness; men live there on top of
each other, and their huts are built one on top of the
other. The native town is a hungry town, starved of bread,
of meat, of shoes, of coal, of light. The native town is a
crouching village, a town on its knees, a town wallowing
in the mire. It is a town of niggers and dirty Arabs. The
look that the native turns on the settler’s town is a look
of lust, a look of envy; it expresses his dreams of posses-
sion—all manner of possession: to sit at the settler’s table,
to sleep in the settler’s bed, with his wife if possible. The
colonized man is an envious man. And this the settler
knows very well; when their glances meet he ascertains
bitterly, always on the defensive, “They want to take our
place.” It is true, for there is no native who does not
dream at least once a day of setting himself up in the
settler’s place.

This world divided into compartments, this world cut
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in two is inhabited by two different species. The originality
of the colonial context is that economic reality, inequality,
and the immense difference of ways of life never come to
mask the human realities. When you examine at close
quarters the colonial context, it is evident that what par-
cels out the world is to begin with the fact of belonging
to or not belonging to a given race, a given species. In
the colonies the economic substructure is also a super-
structure. The cause is the consequence; you are rich
because you are white, you are white because you are rich.
This is why Marxist analysis should always be slightly
stretched every time we have to do with the colonial
problem.

Everything up to and including the very nature of pre-
capitalist society, so well explained by Marx, must here be
thought out again. The serf is in essence different from the
knight, but a reference to divine right is necessary to
legitimize this statutory difference. In the colonies, the
foreigner coming from another country imposed his rule
by means of guns and machines. In defiance of his success-
ful transplantation, in spite of his appropration, the set-
tler still remains a foreigner. It is neither the act of owning
factories, nor estates, nor a bank balance which dis-
tinguishes the governing classes. The governing race is
first and foremost those who come from elsewhere, those
who are unlike the original inhabitants, “the others.”

The violence which has ruled over the ordering of the
colonial world, which has ceaselessly drummed the rhythm
for the destruction of native social forms and broken up
without reserve the systems of reference of the economy,
the customs of dress and external life, that same violence
will be claimed and taken over by the native at the mo-
ment when, deciding to embody history in his own per-
son, he surges into the forbidden quarters. To wreck the
colonial world is henceforward a mental picture of action
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which is very clear, very easy to understand and which
may be assumed by each one of the individuals which con-
stitute the colonized people. To break up the colonial
world does not mean that after the frontiers have been
abolished lines of communication will be set up between
the two zones. The destruction of the colonial world is
no more and no less that the abolition of one zonme, its
burial in the depths of the earth or its expulsion from the
country.

The natives’ challenge to the colonial world is not a
rational confrontation of points of view. It is not a treatise
on the universal, but the untidy afiirmation of an original
idea propounded as an absolute. The colonial world is a
Manichean world. It is not enough for the settler to de-
limit physically, that is to say with the help of the army
and the police force, the place of the native. As if to show
the totalitarian character of colonial exploitation the
settler paints the native as a sort of quintessence of evil.*
Native society is not simply described as a society lacking
in values, It is not enough for the colonist to affirm that
those values have disappeared from, or still better never
existed in, the colonial world. The native is declared in-
sensible to ethics; he represents not only the absence of
values, but also the negation of values. He is, let us dare
to admit, the enemy of values, and in this sense he is the
absolute evil. He is the corrosive element, destroying all
that comes near him; he is the deforming element, dis-
figuring all that has to do with beauty or morality; he is
the depository of maleficent powers, the unconscious and
irretrievable instrument of blind forces. Monsieur Meyer
could thus state seriously in the French National Assem-
bly that the Republic must not be prostituted by allowing

* We have demonstrated the mechanism of this Manichean world
in Black Skin, White Masks (New York: Grove Press, 1967).
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the Algerian people to become part of it. All values, in
fact, are irrevocably poisoned and diseased as soon as they
are allowed in contact with the colonized race. The cus-
toms of the colonized people, their traditions, their myths
—above all, their myths—are the very sign of that poverty
of spirit and of their constitutional depravity. That is why
we must put the DDT which destroys parasites, the
bearers of disease, on the same level as the Christian re-
ligion which wages war on embryonic heresies and in-
stincts, and on evil as yet unborn. The recession of yellow
fever and the advance of evangelization form part of the
same balance sheet. But the triumphant communiqués
from the missions are in fact a source of information con-
cerning the implantation of foreign influences in the core
of the colonized people. I speak of the Christian religion,
and no one need be astonished. The Church in the
colonies is the white people’s Church, the foreigner’s
Church. She does not call the native to God’s ways but
to the ways of the white man, of the master, of the op-
pressor. And as we know, in this matter many are called
but few chosen.

At times this Manicheism goes to its logical conclusion
and dehumanizes the native, or to speak plainly, it tums
him into an animal. In fact, the terms the settler uses
when he mentions the native are zoological terms. He
speaks of the yellow man’s reptilian motions, of the stink
of the native quarter, of breeding swarms, of foulness, of
spawn, of gesticulations. When the settler seeks to describe
the native fully in exact terms he constantly refers to the
bestiary. The European rarely hits on a picturesque style;
but the native, who knows what is in the mind of the
settler, guesses at once what he is thinking of. Those
hordes of vital statistics, those hysterical masses, those
faces bereft of all humanity, those distended bodies which
are like nothing on earth, that mob without beginning or

12
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end, those children who seem to belong to nobody, that
laziness stretched out in the sun, that vegetative rhythm
of life—all this forms part of the colonial vocabulary.
General de Gaulle speaks of “the yellow multitudes” and
Frangois Mauriac of the black, brown, and yellow masses
which soon will be unleashed. The native knows all this,
and laughs to himself every time he spots an allusion to
the animal world in the other’s words. For he knows that
he is not an animal; and it is precisely at the moment he
realizes his humanity that he begins to sharpen the
weapons with which he will secure its victory.

As soon as the native begins to pull on his moorings,
and to cause anxiety to the settler, he is handed over to
well-meaning souls who in cultural congresses point out to
him the specificity and wealth of Western values. But
every time Western values are mentioned they produce in
the native a sort of stiffening or muscular lockjaw. During
the period of decolonization, the native’s reason is ap-
pealed to. He is offered definite values, he is told fre-
quently that decolonization need not mean regression,
and that he must put his trust in qualities which are well-
tried, solid, and highly esteemed. But it so happens that
when the native hears a speech about Western culture he
pulls out his knife—or at least he makes sure it is within
reach, The violence with which the supremacy of white
values is affirmed and the aggressiveness which has per-
meated the victory of these values over the ways of life
and of thought of the native mean that, in revenge, the
native laughs in mockery when Western values are men-
tioned in front of him. In the colonial context the settler
only ends his work of breaking in the native when the
latter admits loudly and intelligibly the supremacy of the
white man’s values. In the period of decolonization, the
colonized masses mock at these very values, insult them,
and vomit them up.

13
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This phenomenon is ordinarily masked because, during
the period of decolonization, certain colonized intellec-
tuals have begun a dialogue with the bourgeoisie of the
colonialist country. During this phase, the indigenous
population is discerned only as an indistinct mass. The
few native personalities whom the colonialist bourgeois
have come to know here and there have not sufficient in-
fluence on that immediate discernment to give rise to
nuances. On the other hand, during the period of libera-
tion, the colonialist bourgeoisie looks feverishly for con-
tacts with the elite and it is with these elite that the
familiar dialogue conceming values is carried on. The
colonialist bourgeoisie, when it realizes that it is impossible
for it to maintain its domination over the colonial coun-
tries, decides to carry out a rearguard action with regard to
culture, values, techniques, and so on. Now what we must
never forget is that the immense majority of colonized
peoples is oblivious to these problems. For a colonized
people the most essential value, because the most concrete,
is first and foremost the land: the land which will bring
them bread and, above all, dignity. But this dignity has
nothing to do with the dignity of the human individual:
for that human individual has never heard tell of it. All
that the native has seen in his country is that they can
freely arrest him, beat him, starve him: and no professor
of ethics, no priest has ever come to be beaten in his
place, nor to share their bread with him. As far as the
native is concerned, morality is very concrete; it is to
silence the settler’s defiance, to break his flaunting vio-
lence—in a word, to put him out of the picture. The well-
known principle that all men are equal will be illustrated
in the colonies from the moment that the native claims
that he is the equal of the settler. One step more, and he
is ready to fight to be more than the settler. In fact, he
has already decided to eject him and to take his place; as

14
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we see it, it is a whole material and moral universe which
is breaking up. The intellectual who for his part has fol-
lowed the colonialist with regard to the universal abstract
will fight in order that the settler and the native may live
together in peace in a new world. But the thing he does
not see, precisely because he is permeated by colonialism
and all its ways of thinking, is that the settler, from the
moment that the colonial context disappears, has no
longer any interest in remaining or in co-existing. It is
not by chance that, even before any negotiation * be-
tween the Algerian and French governments has taken
place, the European minority which calls itself “liberal”
has already made its position clear: it demands nothing
more nor less than twofold citizenship. By setting them-
selves apart in an abstract manner, the liberals try to force
the settler into taking a very concrete jump into the un-
known. Let us admit it, the settler knows perfectly well
that no phraseology can be a substitute for reality.
Thus the native discovers that his life, his breath, his
beating heart are the same as those of the settler. He finds
out that the settler’s skin is not of any more value than
a native’s skin; and it must be said that this discovery
shakes the world in a very necessary manner. All the new,
revolutionary assurance of the native stems from it. For
if, in fact, my life is worth as much as the settler’s, his
glance no longer shrivels me up nor freezes me, and his
voice no longer turns me into stone. I am no longer on
tenterhooks in his presence; in fact, I don’t give a damn
for him. Not only does his presence no longer trouble me,
but I am already preparing such efficient ambushes for
him that soon there will be no way out but that of flight.
We have said that the colonial context is characterized
by the dichotomy which it imposes upon the whole peo-

* Fanon is writing in 1961.—Trans,
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ple. Decolonization unifies that people by the radical
decision to remove from it its heterogeneity, and by unify-
ing it on a national, sometimes a racial, basis. We know
the fierce words of the Senegalese patriots, referring to
the maneuvers of their president, Senghor: “We have
demanded that the higher posts should be given to Afri-
cans; and now Senghor is Africanizing the Europeans.”
That is to say that the native can see clearly and imme-

.diately if decolonization has come to pass or not, for his

minimum demands are simply that the last shall be first.

But the native intellectual brings variants to this peti-
tion, and, in fact, he seems to have good reasons: higher
civil servants, technicians, specialists—all seem to be
needed. Now, the ordinary native interprets these unfair
promotions as so many acts of sabotage, and he is often
heard to declare: “It wasn’t worth while, then, our be-
coming independent . . .”

In the colonial countries where a real struggle for free-
dom has taken place, where the blood of the people has
flowed and where the length of the period of armed war-
fare has favored the backward surge of intellectuals toward
bases grounded in the people, we can observe a genuine
eradication of the superstructure built by these intellec-
tuals from the bourgeois colonialist environment. The
colonialist bourgeoisie, in its narcissistic dialogue, ex-
pounded by the members of its universities, had in fact
deeply implanted in the minds of the colonized intellec-
tual that the essential qualities remain eternal in spite of
all the blunders men may make: the essential qualities of
the West, of course. The native intellectual accepted the
cogency of these ideas, and deep down in his brain you
could always find a vigilant sentinel ready to defend the
Greco-Latin pedestal. Now it so happens that during the
struggle for liberation, at the moment that the native
intellectual comes into touch again with his people, this

16
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artificial sentinel is turned into dust. All the Mediterranean
values—the triumph of the human individual, of clarity,
and of beauty—become lifeless, colorless knickknacks. All
those speeches seem like collections of dead words; those
values which seemed to uplift the soul are revealed as
worthless, simply because they have nothing to do with
the concrete conflict in which the people is engaged.

Individualism is the first to disappear. The native in-
tellectual had learnt from his masters that the individual
ought to express himself fully. The colonialist bourgeoisie
had hammered into the native’s mind the idea of a so-
ciety of individuals where each person shuts himself up
in his own subjectivity, and whose only wealth is indi-
vidual thought. Now the native who has the opportunity
to return to the people during the struggle for freedom
will discover the falseness of this theory. The very forms
of organization of the struggle will suggest to him a dif-
ferent vocabulary. Brother, sister, friend—these are words
outlawed by the colonialist bourgeoisie, because for them
my brother is my purse, my friend is part of my scheme
for getting on. The native intellectual takes part, in a
sort of auto-da-fé, in the destruction of all his idols: ego-
ism, recrimination that springs from pride, and the child-
ish stupidity of those who always want to have the last
word. Such a colonized intellectual, dusted over by
colonial culture, will in the same way discover the sub-
stance of village assemblies, the cohesion of people’s com-
mittees, and the extraordinary fruitfulness of local meet-
ings and groupments. Henceforward, the interests of one
will be the interests of all, for in concrete fact everyone
will be discovered by the troops, everyone will be mas-
sacred—or everyone will be saved. The motto “look out
for yourself,” the atheist’s method of salvation, is in this
context forbidden.

Self-criticism has been much talked about of late, but
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few people realize that it is an African institution.
Whether in the djemaas * of northern Africa or in the
meetings of western Africa, tradition demands that the
quarrels which occur in a village should be settled in
public. It is communal self-criticism, of course, and with
a note of humor, because everybody is relaxed, and be-
cause in the last resort we all want the same things. But
the more the intellectual imbibes the atmosphere of the
people, the more completely he abandons the habits of
calculation, of unwonted silence, of mental reservations,
and shakes off the spirit of concealment. And it is true
that already at that level we can say that the community
triumphs, and that it spreads its own light and its own
reason. _

But it so happens sometimes that decolonization occurs
in areas which have not been sufficiently shaken by the
struggle for liberation, and there may be found those
same know-all, smart, wily intellectuals. We find intact
in them the manners and forms of thought picked up
during their association with the colonialist bourgeoisie.
Spoilt children of yesterday’s colonialism and of today’s
national governments, they organize the loot of whatever
national resources exist. Without pity, they use today’s
national distress as a means of getting on through schem-
ing and legal robbery, by import-export combines, limited
liability companies, gambling on the stock exchange, or
unfair promotion. They are insistent in their demands for
the nationalization of commerce, that is to say the reser-
vation of markets and advantageous bargains for nationals
only. As far as doctrine is concerned, they proclaim the
pressing necessity of nationalizing the robbery of the
nation. In this arid phase of national life, the so-called
period of austerity, the success of their depredations is

* Village assemblies~T'rans.
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swift to call forth the violence and anger of the people.
For this same people, poverty-stricken yet independent,
comes very quickly to possess a social conscience in the
African and international context of today; and this the
petty individualists will quickly learn.

In order to assimilate and to experience the oppressor’s
culture, the native has had to leave certain of his intellec-
tual possessions in pawn. These pledges include his adop-
tion of the forms of thought of the colonialist bourgeoisie,
This is very noticeable in the inaptitude of the native
intellectual to carry on a two-sided discussion; for he can-
not eliminate himself when confronted with an object or
an idea. On the other hand, when once he begins to
militate among the people he is struck with wonder and
amazement; he is literally disarmed by their good faith
and honesty. The danger that will haunt him continually
is that of becoming the uncritical mouthpiece of the
masses; he becomes a kind of yes-man who nods assent at
every word coming from the people, which he interprets
as considered judgments. Now, the fellah, the unemployed
man, the starving native do not lay a claim to the truth;
they do not say that they represent the truth, for they
are the truth.

Objectively, the intellectual behaves in this phase like
a common opportunist. In fact he has not stopped ma-
neuvering. There is never any question of his being either
rejected or welcomed by the people. What they ask is
simply that all resources should be pooled. The inclusion
of the native intellectual in the upward surge of the masses
will in this case be differentiated by a curious cult of de-
tail. That is not to say that the people are hostile to
analysis; on the contrary, they like having things explained
to them, they are glad to understand a line of argument
and they like to see where they are going. But at the
beginning of his association with the people the native
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intellectual over-stresses details and thereby comes to for-
get that the defeat of colonialism is the real object of the
struggle. Carried away by the multitudinous aspects of
the fight, he tends to concentrate on local tasks, performed
with enthusiasm but almost always too solemnly. He fails
to see the whole of the movement all the time. He intro-
duces the idea of special disciplines, of specialized func-
tions, of departments within the terrible stone crusher,
the fierce mixing machine which a popular revolution is.
He is occupied in action on a particular front, and it so
happens that he loses sight of the unity of the movement.
Thus, if a local defeat is inflicted, he may well be drawn
into doubt, and from thence to despair. The people, on
the other hand, take their stand from the start on the
broad and inclusive positions of bread and the land: how
can we obtain the land, and bread to eat? And this ob-
stinate point of view of the masses, which may seem
shrunken and limited, is in the end the most worthwhile
and the most efficient mode of procedure.

The problem of truth ought also to be considered. In
every age, among the people, truth is the property of the
national cause. No absolute verity, no discourse on the
purity of the soul, can shake this position. The native re-
plies to the living lie of the colonial situation by an equal
falsehood. His dealings with his fellow-nationals are open;
they are strained and incomprehensible with regard to the
settlers. Truth is that which hurries on the break-up of
the colonialist regime; it is that which promotes the emer-
gence of the nation; it is all that protects the natives, and
ruins the foreigners. In this colonialist context there is no
truthful behavior: and the good is quite simply that which
is evil for “them.”

Thus we see that the primary Manicheism which gov-
erned colonial society is preserved intact during the period
of decolonization; that is to say that the settler mever
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ceases to be the enemy, the opponent, the foe that must
be overthrown. The oppressor, in his own sphere, starts
the process, a process of domination, of exploitation and
of pillage, and in the other sphere the coiled, plundered
creature which is the native provides fodder for the process
as best he can, the process which moves uninterruptedly
from the banks of the colonial territory to the palaces and
the docks of the mother country. In this becalmed zone
the sea has a smooth surface, the palm tree stirs gently
in the breeze, the waves lap against the pebbles, and raw
materials are ceaselessly transported, justifying the pres-
ence of the settler: and all the while the native, bent
double, more dead than alive, exists interminably in an
unchanging dream. The settler makes history; his life is
an epoch, an Odyssey. He is the absolute beginning:
“This land was created by us”; he is the unceasing cause:
“If we leave, all is lost, and the country will go back to
the Middle Ages.” Over against him torpid creatures,
wasted by fevers, obsessed by ancestral customs, form an
almost inorganic background for the innovating dynamism
of colonial mercantilism.

The settler makes history and is conscious of making it.
And because he constantly refers to the history of his
mother country, he clearly indicates that he himself is
the extension of that mother country. Thus the history
which he writes is not the history of the country which
he plunders but the history of his own nation in regard to
all that she skims off, all that she violates and starves.

The immobility to which the native is condemned can
only be called in question if the native decides to put an
end to the history of colonization—the history of pillage—
and to bring into existence the history of the nation—the
history of decolonization.

A world divided into compartments, a motionless,
Manicheistic world, a world of statues: the statue of the
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general who carried out the conquest, the statue of the
engineer who built the bridge; a world which is sure of
itself, which crushes with its stones the backs flayed by
whips: this is the colonial world. The native is a being
hemmed in; apartheid is simply one form of the division
into compartments of the colonial world. The first thing
which the native learns is to stay in his place, and not to
go beyond certain limits. This is why the dreams of the
native are always of muscular prowess; his dreams are of
action and of aggression. I dream I am jumping, swim-
ming, running, climbing; I dream that I burst out laugh-
ing, that I span a river in one stride, or that I am followed
by a flood of motorcars which never catch up with me.
During the period of colonization, the native never stops
achieving his freedom from nine in the evening until six
in the morning.

The colonized man will first manifest this aggressiveness
which has been deposited in his bones against his own
people. This is the period when the niggers beat each
other up, and the police and magistrates do not know
which way to turn when faced with the astonishing waves
of crime in North Africa. We shall see later how this
phenomenon should be judged.* When the native is
confronted with the colonial order of things, he finds he
is in a state of permanent tension. The settler’s world is
a hostile world, which spurns the native, but at the same
time it is a world of which he is envious. We have seen
that the native never ceases to dream of putting himself
in the place of the settler—not of becoming the settler
but of substituting himself for the settler. This hostile
world, ponderous and aggressive because it fends off the
colonized masses with all the harshness it is capable of,
represents not merely a hell from which the swiftest flight

* See the section: “Colonial War and Mental Disorders.”
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possible is desirable, but also a paradise close at hand
which is guarded by terrible watchdogs.

The native is always on the alert, for since he can only
make out with difficulty the many symbols of the colonial
world, he is never sure whether or not he has crossed the
frontier. Confronted with a world ruled by the settler,
the native is always presumed guilty. But the native’s
guilt is never a guilt which he accepts; it is rather a kind
of curse, a sort of sword of Damocles, for, in his innermost
spirit, the native admits no accusation. He is overpowered
but not tamed; he is treated as an inferior but he is not
convinced of his inferiority. He is patiently waiting until
the settler is off his guard to fly at him. The native’s
muscles are always tensed. You can’t say that he is ter-
rorized, or even apprehensive. He is in fact ready at a
moment’s notice to exchange the role of the quarry for
that of the hunter. The native is an oppressed person
whose permanent dream is to become the persecutor. The
symbols of social order—the police, the bugle calls in the
barracks, military parades and the waving flags—are at one
and the same time inhibitory and stimulating: for they
do not convey the message “Don’t dare to budge”; rather,
they cry out “Get ready to attack.” And, in fact, if the native
had any tendency to fall asleep and to forget, the settler’s
hauteur and the settler’s anxiety to test the strength of
the colonial system would remind him at every turn that
the great showdown cannot be put off indefinitely. That
impulse to take the settler’s place implies a tonicity of
muscles the whole time; and in fact we know that in
certain emotional conditions the presence of an obstacle
accentuates the tendency toward motion.

The settler-native relationship is a mass relationship.
The settler pits brute force against the weight of numbers.
He is an exhibitionist. His preoccupation with security
makes him remind the native out loud that there he alone
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is master. The settler keeps alive in the native an anger
which he deprives of outlet; the native is trapped in the
tight links of the chains of colonialism. But we have
seen that inwardly the settler can only achieve a pseudo
petrification. The native’s muscular tension finds outlet
regularly in bloodthirsty explosions—in tribal warfare, in
feuds between septs, and in quarrels between individuals.

Where individuals are concerned, a positive negation
of common sense is evident. While the settler or the
policeman has the right the livelong day to strike the
native, to insult him and to make him crawl to them,
you will see the native reaching for his knife at the
slightest hostile or aggressive glance cast on him by an-
other native; for the last resort of the native is to defend
his personality vis--vis his brother. Tribal feuds only
serve to perpetuate old grudges buried deep in the memory.
By throwing himself with all his force into the vendetta,
the native tries to persuade himself that colonialism does
not exist, that everything is going on as before, that his-
tory continues. Here on the level of communal organiza-
tions we clearly discern the well-known behavior patterns
of avoidance. It is as if plunging into a fraternal blood-
bath allowed them to ignore the obstacle, and to put off
till later the choice, nevertheless inevitable, which opens
up the question of armed resistance to colonialism. Thus
collective autodestruction in a very concrete form is one
of the ways in which the native’s muscular tension is set
free. All these patterns of conduct are those of the death
reflex when faced with danger, a suicidal behavior which
proves to the settler (whose existence and domination is
by them all the more justified) that these men are not
reasonable human beings. In the same way the native
manages to by-pass the settler. A belief in fatality removes
all blame from the oppressor; the cause of misfortunes and
of poverty is attributed to God: He is Fate. In this way
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the individual accepts the disintegration ordained by God,
bows down before the settler and his lot, and by a kind
of interior restabilization acquires a stony calm.

Meanwhile, however, life goes on, and the native will
strengthen the inhibitions which contain his aggressive-
ness by drawing on the terrifying myths which are so
frequently found in underdeveloped communities. There
are maleficent spirits which intervene every time a step
is taken in the wrong direction, leopard-men, serpent-men,
sixlegged dogs, zombies—a whole series of tiny animals
or giants which create around the native a world of pro-
hibitions, of barriers and of inhibitions far more terrifying
than the world of the settler. This magical superstructure
which permeates native society fulfills certain well-defined
functions in the dynamism of the libido. One of the
characteristics of underdeveloped societies is in fact that
the libido is first and foremost the concemn of a group,
or of the family. The feature of communities whereby a
man who dreams that he has sexual relations with a
woman other than his own must confess it in public and
pay a fine in kind or in working days to the injured hus-
band or family is fully described by ethnologists. We may
note in passing that this proves that the so-called pre-
historic societies attach great importance to the uncon-
scious.

The atmosphere of myth and magic frightens me and
so takes on an undoubted reality. By terrifying me, it
integrates me in the traditions and the history of my
district or of my tribe, and at the same time it reassures
me, it gives me a status, as it were an identification paper.
In underdeveloped countries the occult sphere is a sphere
belonging to the community which is entirely under magi-
cal jurisdiction. By entangling myself in this inextricable
network where actions are repeated with crystalline in-
evitability, I find the everlasting world which belongs to
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me, and the perenniality which is thereby affirmed of the
world belonging to us. Believe me, the zombies are more
terrifying than the settlers; and in consequence the prob-
lem is no longer that of keeping oneself right with the
colonial world and its barbed-wire entanglements, but of
considering three times before urinating, spitting, or going
out into the night.

The supernatural, magical powers reveal themselves as
essentially personal; the settler's powers are infinitely
shrunken, stamped with their alien origin. We no longer
really need to fight against them since what counts is the
frightening enemy created by myths. We perceive that all
is settled by a permanent confrontation on the phantasmic
plane.

It has always happened in the struggle for freedom that
such a people, formerly lost in an imaginary maze, a prey
to unspeakable terrors yet happy to lose themselves in a
dreamlike torment, such a people becomes unhinged, re-
organizes itself, and in blood and tears gives birth to very
real and immediate action. Feeding the moudjahidines,*
posting sentinels, coming to the help of families which
lack the bare necessities, or taking the place of a husband
who has been killed or imprisoned: such are the concrete
tasks to which the people is called during the struggle for
freedom.

In the colonial world, the emotional sensitivity of the
native is kept on the surface of his skin like an open sore
which flinches from the caustic agent; and the psyche
shrinks back, obliterates itself and finds outlet in muscular
demonstrations which have caused certain very wise men
to say that the native is a hysterical type. This sensitive
emotionalism, watched by invisible keepers who are how-

* Highly-trained soldiers who are completely dedicated to the Mos-
lem cause.~—~Trans.
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ever in unbroken contact with the core of the personality,
will find its fulfillment through eroticism in the driving
forces behind the crisis” dissolution.

On another level we see the native’s emotional sensibil-
ity exhausting itself in dances which are more or less
ecstatic. This is why any study of the colonial world
should take into consideration the phenomena of the
dance and of possession. The native’s relaxation takes pre-
cisely the form of a muscular orgy in which the most acute
aggressivity and the most impelling violence are canalized,
transformed, and conjured away. The circle of the dance is
a permissive circle: it protects and permits. At certain
times on certain days, men and women come together at
a given place, and there, under the solemn eye of the
tribe, fling themselves into a seemingly unorganized pan-
tomime, which is in reality extremely systematic, in which
by various means—shakes of the head, bending of the
spinal column, throwing of the whole body backward—
may be deciphered as in an open book the huge effort of
a community to exorcise itself, to liberate itself, to explain
itself. There are no limits—inside the circle. The hillock
up which you have toiled as if to be nearer to the moon;
the river bank down which you slip as if to show the
connection between the dance and ablutions, cleansing
and purification—these are sacred places. There are no
limits—for in reality your purpose in coming together is
to allow the accumulated libido, the hampered aggressivity,
to dissolve as in a volcanic eruption. Symbolical killings,
fantastic rides, imaginary mass murders—all must be
brought out. The evil humors are undammed, and flow
away with a din as of molten lava.

One step further and you are completely possessed. In
fact, these are actually organized séances of possession and
exorcism; they include vampirism, possession by djinns,
by zombies, and by Legba, the famous god of the voodoo.
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This disintegrating of the personality, this splitting and
dissolution, all this fulfills a primordial function in the
organism of the colonial world. When they set out, the
men and women were impatient, stamping their feet in
a state of nervous excitement; when they return, peace has
been restored to the village; it is once more calm and
unmoved.

During the struggle for freedom, a marked alienation
from these practices is observed. The native’s back is to
the wall, the knife is at his throat (or, more precisely, the
electrode at his genitals): he will have no more call for
his fancies. After centuries of unreality, after having wal-
lowed in the most outlandish phantoms, at long last the
native, gun in hand, stands face to face with the only
forces which contend for his life—the forces of colonial-
ism. And the youth of a colonized country, growing up in
an atmosphere of shot and fire, may well make a mock
of, and does not hesitate to pour scorn upon the zombies
of his ancestors, the horses with two heads, the dead who
rise again, and the djinns who rush into your body while
you yawn. The native discovers reality and transforms it
into the pattern of his customs, into the practice of vio-
lence and into his plan for freedom.

We have seen that this same violence, though kept very
much on the surface all through the colonial period, yet
turns in the void. We have also seen that it is canalized
by the emotional outlets of dance and possession by spirits;
we have seen how it is exhausted in fratricidal combats.
Now the problem is tq lay hold of this violence which is
changing direction. When formerly it was appeased by
myths and exercised its talents in finding fresh ways of
committing mass suicide, now new conditions will make
possible a completely new line of action.

Nowadays a theoretical problem of prime importance is
being set, on the historical plane as well as on the level of
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political tactics, by the liberation of the colonies: when
can one affirm that the situation is ripe for a movement
of national liberation? In what form should it first be
manifested? Because the various means whereby decol-
onization has been carried out have appeared in many
different aspects, reason hesitates and refuses to say which
is a true decolonization, and which a false. We shall see
that for a man who is in the thick of the fight it is an
urgent matter to decide on the means and the tactics to
employ: that is to say, how to conduct and organize the
movement. If this coherence is not present there is only a
blind will toward freedom, with the terribly reactionary
risks which it entails.

What are the forces which in the colonial period open
up new outlets and engender new aims for the violence
of colonized peoples? In the first place there are the politi-
cal parties and the intellectual or commercial elites. Now,
the characteristic feature of certain political structures is
that they proclaim abstract principles but refrain from
issuing definite commands. The entire action of these
nationalist political parties during the colonial period is
action of the electoral type: a string of philosophico-
political dissertations on the themes of the rights of peo-
ples to self-determination, the rights of man to freedom
from hunger and human dignity, and the unceasing af-
firmation of the principle: “One man, one vote.” The
national political parties never lay stress upon the neces-
sity of a trial of armed strength, for the good reason that
their objective is not the radical overthrowing of the sys-
tem. Pacifists and legalists, they are in fact partisans of
order, the new order—but to the colonialist bourgeoisie
they put bluntly enough the demand which to them is
the main one: “Give us more power.” On the specific
question of violence, the elite are ambiguous. They are
violent in their words and reformist in their attitudes.
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When the nationalist political leaders say something, they
make quite clear that they do not really think it.

This characteristic on the part of the nationalist politi-
cal parties should be interpreted in the light both of the
make-up of their leaders and the nature of their followings.
The rank-and-file of a nationalist party is urban. The
workers, primary schoolteachers, artisans, and small shop-
keepers who have begun to profit—at a discount, to be
sure—from the colonial setup, have special interests at
heart. What this sort of following demands is the better-
ment of their particular lot: increased salaries, for example.
The dialogue between these political parties and colonial-
ism is never broken off. Improvements are discussed, such
as full electoral representation, the liberty of the press,
and liberty of association. Reforms are debated. Thus it
need not astonish anyone to notice that a large number
of natives are militant members of the branches of politi-
cal parties which stem from the mother country. These
natives fight under an abstract watchword: “Government
by the workers,” and they forget that in their country it
should be nationalist watchwords which are first in the
field. The native intellectual has clothed his aggressiveness
in his barely veiled desire to assimilate himself to the
colonial world. He has used his aggressiveness to serve his
own individual interests.

Thus there is very easily brought into being a kind of
class of affranchised slaves, or slaves who are individually
free. What the intellectual demands is the right to mul-
tiply the emancipated, and the opportunity to organize a
genuine class of emancipated citizens. On the other hand,
the mass of the people have no intention of standing by
and watching individuals increase their chances of success.
What they demand is not the settler's position of status,
but the settler’s place. The immense majority of natives
want the settler’s farm. For them, there is no question of

30



Concerning Violence / 61

entering into competition with the settler. They want to
take his place.

The peasantry is systematically disregarded for the most
part by the propaganda put out by the nationalist parties.
And it is clear that in the colonial countries the peasants
alone are revolutionary, for they have nothing to lose and
everything to gain. The starving peasant, outside the class
system, is the first among the exploited to discover that
only violence pays. For him there is no compromise, no
possible coming to terms; colonization and decolonization
are simply a question of relative strength. The exploited
man sees that his liberation implies the use of all means,
and that of force first and foremost. When in 1956, after
the capitulation of Monsieur Guy Mollet to the settlers
in Algeria, the Front de Libération Nationale, in a famous
leaflet, stated that colonialism only loosens its hold when
the knife is at its throat, no Algerian really found these
terms too violent. The leaflet only expressed what every
Algerian felt at heart: colonialism is not a thinking ma-
chine, nor a body endowed with reasoning faculties. It is
violence in its natural state, and it will only yield when
confronted with greater violence.

At the decisive moment, the colonialist bourgeoisie,
which up till then has remained inactive, comes into the
field. It introduces that new idea which is in proper par-
lance a creation of the colonial situation: non-violence. In
its simplest form this non-violence signifies to the intellec-
tual and economic elite of the colonized country that the
bourgeoisie has the same interests as they and that it is
therefore urgent and indispensable to come to terms for
the public good. Non-violence is an attempt to settle the
colonial problem around a green baize table, before any
regrettable act has been performed or irreparable gesture
made, before any blood has been shed. But if the masses,
without waiting for the chairs to be arranged around the
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baize table, listen to their own voice and begin committing
outrages and setting fire to buildings, the elite and the
nationalist bourgeois parties will be seen rushing to the
colonialists to exclaim, “This is very serious! We do not
know how it will end; we must find a solution—some sort
of compromise.”

This idea of compromise is very important in the phe-
nomenon of decolonization, for it is very far from being
a simple one. Compromise involves the colonial system
and the young nationalist bourgeoisie at one and the
same time. The partisans of the colonial system discover
that the masses may destroy everything. Blown-up bridges,
ravaged farms, repressions, and fighting harshly disrupt
the economy. Compromise is equally attractive to the
nationalist bourgeoisie, who since they are not clearly
aware of the possible consequences of the rising storm,
are genuinely afraid of being swept away by this huge
hurricane and never stop saying to the settlers: “We are
still capable of stopping the slaughter; the masses still
have confidence in us; act quickly if you do not want to
put everything in jeopardy.” One step more, and the
leader of the nationalist party keeps his distance with
regard to that violence. He loudly proclaims that he has
nothing to do with these Mau-Mau, these terrorists, these
throat-siitters. At best, he shuts himself off in a no man’s
land between the terrorists and the settlers and willingly
offers his services as go-between; that is to say, that as the
settlers cannot discuss terms with these Mau-Mau, he
himself will be quite willing to begin negotiations. Thus
it is that the rear guard of the national struggle, that very
party of people who have never ceased to be on the other
side in the fight, find themselves somersaulted into the
van of negotiations and compromise—precisely because
that prtv has taken very good care never to break contact
with colonialism.
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Before negotiations have been set afoot, the majority of
nationalist parties confine themselves for the most part to
explaining and excusing this “savagery.” They do not
assert that the people have to use physical force, and it
sometimes even happens that they go so far as to con-
demn, in private, the spectacular deeds which are declared
to be hateful by the press and public opinion in the
mother country. The legitimite excuse for this ultra-con-
servative policy is the desire to see things in an objective
light; but this traditional attitude of the native intellectual
and of the leaders of the nationalist parties is not, in
reality, in the least objective. For in fact they are not at
all convinced that this impatient violence of the masses
is the most efficient means of defending their own in-
terests. Moreover, there are some individuals who are con-
vinced of the ineffectiveness of violent methods; for them,
there is no doubt about it, every attempt to break colonial
oppression by force is a hopeless effort, an attempt at
suicide, because in the innermost recesses of their brains
the settler’s tanks and airplanes occupy a huge place.
When they are told “Action must be taken,” they see
bombs raining down on them, armored cars coming at
them on every path, machine-gunning and police action....
and they sit quiet. They are beaten from the start. There
is no need to demonstrate their incapacity to triumph by
violent methods; they take it for granted in their everyday
life and in their political maneuvers. They have remained
in the same childish position as Engels took up in his
famous polemic with that monument of puerility, Mon-
sieur Duhring:

In the same way that Robinson [Crusoe] was able to ob-
tain a sword, we can just as well suppose that [Man] Friday
might appear one fine moring with a loaded revolver in his
hand, and from then on the whole relationship of violence is
reversed: Man Friday gives the orders and Crusoe is obliged
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to work. . . . Thus, the revolver triumphs over the sword, and
even the most childish believer in axioms will doubtless form
the conclusion that violence is not a simple act of will, but
needs for its realization certain very concrete preliminary con-
ditions, and in particular the implements of violence; and the
more highly developed of these implements will carry the day
against primitive ones. Moreover, the very fact of the ability
to produce such weapons signifies that the producer of highly
developed weapons, in everyday speech the arms manufac-
turer, triumphs over the producer of primitive weapons. To
put it briefly, the triumph of violence depends upon the pro-
duction of armaments, and this in its turn depends on pro-
duction in general, and thus . . . on economic strength, on
the economy of the State, and in the last resort on the ma-
terial means which that violence commands.*

In fact, the leaders of reform have nothing else to say
than: “With what are you going to fight the settlers?
With your knives? Your shotguns?”

It i1s true that weapons are important when violence
comes into play, since all finally depends on the distribu-
tion of these implements. But it so happens that the
liberation of colonial countries throws new light on the
subject. For example, we have seen that during the Span-
ish campaign, which was a very genuine colonial war,
Napoleon, in spite of an army which reached in the offen-
sives of the spring of 1810 the huge figure of 400,000 men,
was forced to retreat. Yet the French army made the
whole of Europe tremble by its weapons of war, by the
bravery of its soldiers, and by the military genius of its
leaders. Face to face with the enormous potentials of the
Napoleonic troops, the Spaniards, inspired by an unshake-
able national ardor, rediscovered the famous methods of
guerilla warfare which, twenty-five years before, the Amer-
ican militia had tried out on the English forces. But the

* Friedrich Engels: Anti-Diihring, Part II, Chapter III, “Theory
of Violence,” p. 199.
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native’s guerilla warfare would be of no value as op-
posed to other means of violence if it did not form a
new element in the worldwide process of competition
between trusts and monopolies.

In the early days of colonization, a single column could
occupy immense stretches of country: the Congo, Nigeria,
the Ivory Coast, and so on. Today, however, the colonized
countries’ national struggle crops up in a completely new
international situation. Capitalism, in its early days, saw in
the colonies a source of raw materials which, once turned
into manufactured goods, could be distributed on the
European market. After a phase of accumulation of capi-
tal, capitalism has today come to modify its conception of
the profit-earning capacity of a commercial enterprise.
The colonies have become a market. The colonial popula-
tion is a customer who is ready to buy goods; conse-
quently, if the garrison has to be perpetually reinforced,
if buying and selling slackens off, that is to say if manu-
factured and finished goods can no longer be exported,
there is clear proof that the solution of military force must
be set aside. A blind domination founded on slavery is
not economically speaking worthwhile for the bourgeoisie
of the mother country. The monopolistic group within
this bourgeoisie does not support a government whose
policy is solely that of the sword. What the factory-
owners and finance magnates of the mother country ex-
pect from their government is not that it should decimate
the colonial peoples, but that it should safeguard with the
help of economic conventions therr own “legitimate
interests.”

Thus there exists a sort of detached complicity between
capitalism and the violent forces which blaze up in
colonial territory. What is more, the native is not alone
against the oppressor, for indeed there is also the political
and diplomatic suppert of progressive countries and peo-
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ples. But above all there is competition, that pitiless war
which financial groups wage upon each other. A Berlin
Conference was able to tear Africa into shreds and divide
her up between three or four imperial flags. At the mo-
ment, the important thing is not whether such-and-such
a region in Africa is under French or Belgian sovereignty,
but rather that the economic zones are respected. Today,
wars of repression are no longer waged against rebel
sultans; everything is more elegant, less bloodthirsty; the
liquidation of the Castro regime will be quite peaceful.
They do all they can to strangle Guinea and they elimi-
nate Mossadegh. Thus the nationalist leader who is
frightened of violence is wrong if he imagines that colo-
nialism is going to “massacre all of us.” The military will
of course go on playing with tin soldiers which date from
the time of the conquest, but higher finance will soon
bring the truth home to them.

This is why reasonable nationalist political parties are
asked to set out their claims as clearly as possible, and to
seek with their colonialist opposite numbers, calmly and
without passion, for a solution which will take the in-
terests of both parties into consideration. We see that if
this nationalist reformist tendency which often takes the
form of a kind of caricature of trade unionism decides to
take action, it will only do so in a highly peaceful fashion,
through stoppages of work in the few industries which
have been set up in the towns, mass demonstrations to
cheer the leaders, and the boycotting of buses or of im-
ported commodities. All these forms of action serve at
one and the same time to bring pressure to bear on the
forces of colonialism, and to allow the people to work off
their energy. This practice of therapy by hibernation, this
sleep-cure used on the people, may sometimes be success-
fu’; thus out of the conference around the green baize
table comes the political selectiveness which enables Mon-
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sienr M’ba, the president of the Republic of Gabon, to
state in all seriousness on his arrival in Paris for an official
visit: “Gabon is independent, but between Gabon and
France nothing has changed; everything goes on as before.”
In fact, the only change is that Monsieur M'ba is presi-
dent of the Gabonese Republic and that he is received by
the president of the French Republic.

The colonialist bourgeoisie is helped in its work of
calming down the natives by the inevitable religion. All
those saints who have turned the other cheek, who have
forgiven trespasses against them, and who have been spat
on and insulted without shrinking are studied and held
up as examples. On the other hand, the elite of the
colonial countries, those slaves set free, when at the head
of the movement inevitably end up by producing an
ersatz conflict. They use their brothers” slavery to shame
the slavedrivers or to provide an ideological policy of
quaint humanitarianism for their oppressors’ financial com-
petitors. The truth is that they never make any real appeal
to the aforesaid slaves; they never mobilize them in con-
crete terms. On the contrary, at the decisive moment (that
is to say, from their point of view the moment of indeci-
sion) they brandish the danger of a “mass mobilization”
as the crucial weapon which would bring about as if by
magic the “end of the colonial regime.” Obviously there
are to be found at the core of the political parties and
among their leaders certain revolutionaries who delib-
erately turn their backs upon the farce of national inde-
pendence. But very quickly their questionings, their en-
ergy, and their anger obstruct the party machine; and
these elements are gradually isolated, and then quite
simply brushed aside. At this moment, as if there existed
a dialectic concomitance, the colonialist police will fall
upon them. With no security in the towns, avoided by
the militants of their former party and rejected by its
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leaders, these undesirable firebrands will be stranded in
county disricts. Then it is that they will realize be-
wi'dered’y that the peasant masses catch on to what they
have to say immediate'y, and w'thout delay ask them the
question to which they have not yet prepared the answer:
“When do we start?”

This meeting of revolutionaries coming from the towns.
and country dwellers will be dealt with later on. For the
moment we must go back to the political parties, in order
to show the nature of their action, which is all the same
progressive. In their speeches the political leaders give a
name to the nation. In this way the native’s demands are
given shape.

There is however no definite subject matter and no
pol't zal or social program. There is a vague outline or
ske’e on, which is neverthe’ess national in form, what we
describe as “minimum requirements.” The politicians who
make speeches and who write in the nationalist newspa-
pers make the people dream dreams. They avoid the
actual overthrowing of the state, but in fact they introduce
into their readers’ or hearers’ consciousness the terrible
ferment of subversion. The national or tribal language is
often used. Here, once again, dreams are encouraged, and
the imagination is let loose outside the bounds of the
colonial order; and sometimes these politicians speak of
“We Negroes, we Arabs,” and these terms which are so
profoundly ambivalant take on during the colonial epoch
a sacramental signification. The nationalist politicians are
playing with fire: for, as an African leader recently warned
a group of young intellectuals, “Think well before you
speak to the masses, for they flare up quickly.” This is one
of the terrible tricks that destiny plays in the colonies.

When a political leader calls a mass meeting, we may
say th-t there is blood in the air. Yet the same leader very
often is above all anxious to “make a show” of force, so
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that in fact he need not use it. But the agitation which
ensues, the coming and going, the listening to speeches,
seeing the people assembled in one place, with the police
all around, the military demonstrations, arrests, and the
deportation of the leaders—all this hubbub makes the
people think that the moment has come for them to take
action. In these times of instability the political parties
multiply their appeals to the left for calm, while on their
right they scan the horizon, trying to make out the liberal
intentions of colonialism.

In the same way the people make use of certain episodes
in the life of the community in order to hold themselves
ready and to keep alive their revolutionary zeal. For ex-
ample, the gangster who holds up the police set on to
track him down for days on end, or who dies in single
combat after having killed four or five policemen, or who
commits suicide in order not to give away his accomplices
—these types light the way for the people, form the blue-
prints for action and become heroes. Obviously, it’s a
waste of breath to say that such-and-such a hero is a thief,
a scoundrel, or a reprobate. If the act for which he is
prosecuted by the colonial authorities is an act exclusively
directed against a colonialist person or colonialist prop-
erty, the demarcation line is definite. and manifest. The
process of identification is automatic.

We must also notice in this ripening process the role
played by the history of the resistance at the time of the
conquest. The great figures of the colonized people are
always those who led the national resistance to invasion.
Behanzin, Soundiata, Samory, Abdel Kader—all spring
again to life with peculiar intensity in the period which
comes directly before action. This is the proof that the
people are getting ready to begin to go forward again, to
put an end to the static period begun by colonization, and
to make history.
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The uprising of the new nation and the breaking down
of colonial structures are the result of one of two causes:
either of a violent struggle of the people in their own right,
or of action on the part of surrounding colonized peoples
which acts as a brake on the colonial regime in question,

A colonized people is not alone. In spite of all that
colonialism can do, its frontiers remain open to new ideas
and echoes from the world outside. It discovers that
violence is in the atmosphere, that it here and there bursts
out, and here and there sweeps away the colonial regime
—that same violence which fulfills for the native a role
that is not simply informatory, but also operative. The
great victory of the Vietnamese people at Dien Bien Phu
is no longer, strictly speaking, a Vietnamese victory. Since
July, 1954, the question which the colonized peoples have
asked themselves has been, “What must be done to bring
about another Dien Bien Phu? How can we manage it?”
Not a single colonized individual could ever again doubt
the possibility of a Dien Bien Phu; the only problem was
how best to use the forces at their disposal, how to organ-
ize them, and when to bring them into action. This en-
compassing violence does not work upon the colonized
people only; it modifies the attitude of the colonialists
who become aware of manifold Dien Bien Phus. This is
why a veritable panic takes hold of the colonialist govern-
ments in turn. Their purpose is to capture the vanguard,
to turn the movement of liberation toward the right, and
to disarm the people: quick, quick, let’s decolonize. De-
colonize the Congo before it turns into another Algeria.
Vote the constitutional framework for all Africa, create
the French Communauté, renovate that same Commun-
auté, but for God’s sake let’s decolonize quick. . .. And
they decolonize at such a rate that they impose independ-
ence on Houphouét-Boigny. To the strategy of Dien Bien
Phu, defined by the colonized peoples, the colonialist re-

40



Concerning Violence / 71

plies by the strategy of encirclement—based on the respect
of the sovereignty of states.

But let us return to that atmosphere of violence, that
violence which is just under the skin. We have seen that
in its process toward maturity many leads are attached to
it, to control it and show it the way out. Yet in spite of the
metamorphoses which the colonial regime imposes upon
it in the way of tribal or regional quarrels, that violence
makes its way forward, and the native identifies his enemy
and recognizes all his misfortunes, throwing all the exacer-
bated might of his hate and anger into this new channel.
But how do we pass from the atmosphere of violence to
violence in action? What makes the lid blow off? There is
first of all the fact that this development does not leave
the settler’s blissful existence intact. The settler who “un-
derstands” the natives is made aware by several straws in
the wind showing that something is afoot. “Good” natives
become scarce; silence falls when the oppressor ap-
proaches; sometimes looks are black, and attitudes and re-
marks openly aggressive. The nationalist parties are astir,
they hold a great many meetings, the police are increased
and reinforcements of soldiers are brought in. The settlers,
above all the farmers isolated on their land, are the first to
become alarmed. They call for energetic measures.

The authorities do in fact take some spectacular meas-
ures. They arrest one or two leaders, they organize military
parades and maneuvers, and air force displays. But the
demonstrations and warlike exercises, the smell of gun-
powder which now fills the atmosphere, these things do
not make the people draw back. Those bayonets and
cannonades only serve to reinforce their aggressiveness.
The atmosphere becomes dramatic, and everyone wishes
to show that he is ready for anything. And it is in these
circumstances that the guns go oft by themselves, for nerves
are jangled, fear reigns and everyone is trigger-happy. A
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single commonplace incident is enough to start the ma-
chine-gunning: Sétif in Algeria, the Central Quarries in
Morocco, Moramanga in Madagascar.

The repressions, far from calling a halt to the forward
rush of national consciousness, urge it on. Mass slaughter
in the colonies at a certain stage of the embryonic develop-
ment of consciousness increases that consciousness, for
the hecatombs are an indication that between oppressors
and oppressed everything can be solved by force. It must
be remarked here that the political parties have not called
for armed insurrection, and have made no preparations for
such an insurrection. All these repressive measures, all
those actions which are a result of fear are not within the
leaders’ intentions: they are overtaken by events. At this
moment, then, colonialism may decide to arrest the na-
tionalist leaders. But today the governments of colonized
countries know very well that it is extremely dangerous to
deprive the masses of their leaders; for then the people,
unbridled, fling themselves into jacqueries, mutinies, and
“brutish murders.” The masses give free rein to their
“bloodthirsty instincts” and force colonialism to free their
leaders, to whom falls the difficult task of bringing them
back to order. The colonized people, who have spontane-
ously brought their violence to the colossal task of destroy-
ing the colonial system, will very soon find themselves
with the barren, inert slogan “Release X or Y.”* Then
colonialism will release these men, and hold discussions
with them. The time for dancing in the streets has come.

In certain circumstances, the party political machine
may remain intact. But as a result of the colonialist repres-
sion and of the spontaneous reaction of the people the
parties find themselves out-distanced by their militants.

* It may happen that the arrested leader is in fact the authentic
mouthpiece of the colonized masses. In this case colonialism will
make use of his period of detention to try to launch new leaders.
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The violence of the masses is vigorously pitted against the
military forces of the occupying power, and the situation
deteriorates and comes to a head. Those leaders who are
free remain, therefore, on the touchline. They have sud-
denly become useless, with their bureaucracy and their
reasonable demands; yet we see them, far removed from
events, attempting the crowning imposture—that of
“speaking in the name of the silenced nation.” As a gen-
eral rule, colonialism welcomes this godsend with open
arms, tranforms these “blind mouths” into spokesmen,
and in two minutes endows them with independence, on
condition that they restore order.

So we see that all parties are aware of the power of such
violence and that the question is not always to reply to it
by a greater violence, but rather to see how to relax the
tension.

What is the real nature of this violence? We have seen
that it is the intuition of the colonized masses that their
liberation must, and can only, be achieved by force. By
what spiritual aberration do these men, without technique,
starving and enfeebled, confronted with the military and
economic might of the occupation, come to believe that
violence alone will free them? How can they hope to
triumph?

It is because violence (and this is the disgraceful thing)
may constitute, in so far as it forms part of its system, the
slogan of a political party. The leaders may call on the
people to enter upon an armed struggle. This problemati-
cal question has to be thought over. When militarist Ger-
many decides to settle its frontier disputes by force, we
are not in the least surprised; but when the people of
Angola, for example, decide to take up arms, when the
Algerian people reject all means which are not violent,
these are proofs that something has happened or is hap-
pening at this very moment. The colonized races, those
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slaves of modern times, are impatient. They know that
this apparent folly alone can put them out of reach of
colonial oppression. A new type of relations is established
in the world. The underdeveloped peoples try to break
their chains, and the extraordinary thing is that they suc-
ceed. It could be argued that in these days of sputniks it
is ridiculous to die of hunger; but for the colonized masses
the argument is more down-to-earth. The truth is that
there is no colonial power today which is capable of
adopting the only form of contest which has a chance
of succeeding, namely, the prolonged establishment of
large forces of occupation.

As far as their internal situation is concerned, the
colonialist countries find themselves faced with contra-
dictions in the form of working-class demands which
necessitate the use of their police forces. As well, in the
present international situation, these countries need their
troops to protect their regimes. Finally there is the well-
known myth of liberating movements directed from Mos-
cow. In the regime’s panic-stricken reasoning, this signifies
“If that goes on, there is a risk that the communists will
turn the troubles to account and infiltrate into these
parts.”

In the native’s eagerness, the fact that he openly brand-
ishes the threat of violence proves that he is conscious of
the unusual character of the contemporary situation and
that he means to profit by it. But, still on the level of
immediate experience, the native, who has seen the mod-
ern world penetrate into the furthermost corners of the
bush, is most acutely aware of all the things he does not
possess. The masses by a sort of (if we may say so) child-
like process of reasoning convince themselves that they
have been robbed of all these things. That is why in
certain underdeveloped countries the masses forge ahead
very quickly, and realize two or three years after independ-
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ence that they have been frustrated, that “it wasn’t worth
while” fighting, and that nothing could really change. In
1789, after the bourgeois revolution, the smallest French
peasants benefited substantially from the upheaval. But it
is a commonplace to observe and to say that in the
majority of cases, for 95 per cent of the population of un-
derdeveloped countries, independence brings no immediate
change. The enlightened observer takes note of the exist-
ence of a kind of masked discontent, like the smoking
ashes of a bumnt-down house after the fire has been put
out, which still threaten to burst into flames again.

So they say that the natives want to go too quickly.
Now, let us never forget that only a very short time ago
they complained of their slowness, their laziness, and their
fatalism. Already we see that violence used in specific ways
at the moment of the struggle for freedom does not magi-
cally disappear after the ceremony of trooping the na-
tional colors. It has all the less reason for disappearing
since the reconstruction of the nation continues within the
framework of cutthroat competition between capitalism
and socialism.

This competition gives an almost universal dimension
to even the most localized demands. Every meeting held,
every act of represson committed, reverberates in the inter-
national arena. The murders of Sharpeville shook public
opinion for months. In the newspapers, over the wave-
lengths, and in private conversations Sharpeville has be-
come a symbol. It was through Sharpeville that men and
women first became acquainted with the problem of
apartheid in South Africa. Moreover, we cannot believe
that demagogy alone is the explanation for the sudden
interest the big powers show in the petty affairs of under-
developed regions. Each jacquerie, each act of sedition in
the Third World makes up part of a picture framed by the
Cold War. Two men are beaten up in Salisbury, and at
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once the whole of a bloc goes into action, talks about
those two men, and uses the beating-up incident to bring
up the particular problem of Rhodesia, linking it, more-
over, with the whole African question and with the whole
question of colonized people. The other bloc however is
equally concerned in measuring by the magnitude of the
carnpaign the local weaknesses of its system. Thus the
colonized peoples realize that neither clan remains outside
local incidents. They no longer limit themselves to re-
gional horizons, for they have caught on to the fact that
they live in an atmosphere of international stress.

When every three months or so we hear that the Sixth
or Seventh Fleet is moving toward such-and-such a coast;
when Khrushchev threatens to come to Castro’s aid with
rockets; when Kennedy decides upon some desperate
solution for the Laos question, the colonized person or
the newly independent native has the impression that
whether he wills it or not he is being carried away in a
kind of frantic cavalcade. In fact, he is marching in it
already. Let us take, for example, the case of the govern-
ments of recently liberated countries. The men at the
head of affairs spend two-thirds of their time in watching
the approaches and trying to anticipate the dangers which
threaten them, and the remaining one-third of their time
in working for their country. At the same time, they search
for allies. Obedient to the same dialectic, the national
parties of opposition leave the paths of parliamentary be-
havior. They also look for allies to support them in their
ruthless ventures into sedition. The atmosphere of vio-
lence, after having colored all the colonial phase, con-
tinues to dominate national life, for as we have already
said, the Third World is not cut off from the rest. Quite
the contrary, it is at the middle of the whirlpool. This is
why the statesmen of underdeveloped countries keep up
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indefinitely the tone of aggressiveness and exasperation in
their public speeches which in the normal way ought to
have disappeared. Herein, also, may be found the reasons
for that lack of politeness so often spoken of in connection
with newly established rulers. But what is less visible is the
extreme courtesy of these same rulers in their contacts
with their brothers or their comrades. Discourtesy is first
and foremost a manner to be used in dealings with the
others, with the former colonists who come to observe and
to investigate. The “ex-native” too often gets the impres-
sion that these reports are already written. The photos
which illustrate the article are simply a proof that one
knows what one is talking about, and that one has visited
the country. The report intends to verify the evidence:
everything’s going badly out there since we left. Frequently
reporters complain of being badly received, of being forced
to work under bad conditions and of being fenced round
by indifference or hostility: all this is quite normal. The
nationalist leaders know that international opinion is
formed solely by the Western press. Now, when a journal-
ist from the West asks us questions, it is seldom in order
to help uvs. In the Algerian war, for example, even the most
liberal of the French reporters never ceased to use ambigu-
ous terms in describing our struggle. When we reproached
them for this, they replied in all good faith that they were
being objective. For the native, objectivity is always di-
rected against him. We may in the same way come to un-
derstand the new tone which swamped international
diplomacy at the United Nations General Assembly in
September, 1960. The representatives of the colonial coun-
tries were aggressive and violent, and carried things to
extremes, but the colonial peoples did not find that they
exaggerated. The radicalism of the African spokesmen
brought the abcess to a head and showed up the inad-
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missible nature of the veto and of the dialogue between
the great powers, and above all the tiny role reserved for
the Third World.

Diplomacy, as inaugurated by the newly independent
peoples, is no longer an affair of nuances, of implications,
and of hypnotic passes. For the nation’s spokesmen are
responsible at one and the same time for safeguarding the
unity of the nation, the progress of the masses toward a
state of well-being and the right of all peoples to bread
and liberty. Thus it is a diplomacy which never stops mov-
ing, a diplomacy which leaps ahead, in strange contrast to
the motionless, petrified world of colonization. And when
Mr. Khrushchev brandishes his shoe at the United Na-
tions, or thumps the table with it, there’s not a single ex-
native, nor any representative of an underdeveloped coun-
try, who laughs. For what Mr. Khrushchev shows the
colonized countries which are looking on is that he, the
moujik, who moreover is the possessor of spacerockets,
treats these miserable capitalists in the way that they de-
serve. In the same way, Castro sitting in military uniform
in the United Nations Organization docs not scandalize
the underdeveloped countries. What Castro demonstrates
is the consciousness he has of the continuing existence of
the rule of violence. The astonishing thing is that he did
not come into the UNO with a machine-gun; but if he
had, would anyone have minded? All the jacqueries and
desperate deeds, all those bands armed with cutlesses or
axes find their nationality in the implacable struggle which
opposes socialism and capitalism.

In 1945, the 45,000 dead at Sétif could pass unnoticed;
in 1947, the 90,000 dead in Madagascar could be the
subject of a simple paragraph in the papers; in 1952, the
200,000 victims of the repression in Kenya could meet with
relative indifference. This was because the international
contradictions were not sufficiently distinct. Already the
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Korean and Indo-Chinese wars had begun a new phase.
But it is above all Budapest and Suez which constitute the
decisive moments of this confrontation.

Strengthened by the unconditional support of the social-
ist countries, the colonized peoples fling themselves with
whatever arms they have against the impregnable citadel
of colonialism. If this citadel is invulnerable to knives
and naked fists, it is no longer so when we decide to take
into account the context of the Cold War.

In this fresh juncture, the Americans take their role of
patron of international captialism very seriously. Early on,
they advise the European countries to decolonize in a
friendly fashion. Later on, they do not hesitate to proclaim
first the respect for and then the support of the principle
of “Africa for the Africans.” The United States is not
afraid today of stating officially that they are the defenders
of the right of all peoples to self-determination. Mr. Men-
nen Williams’ last journey is only the illustration of the
consciousness which the Americans have that the Third
World ought not to be sacrificed. From then on we under-
stand why the violence of the native is only hopeless if we
compare it in the abstract to the military machine of the
oppressor. On the other hand, if we situate that violence
in the dynamics of the international situation, we see at
once that it constitutes a terrible menace for the oppressor.
Persistent jacqueries and Mau-Mau disturbance unbalance
the colony’s economic life but do not endanger the
mother country. What is more important in the eyes of
imperialism is the opportunity for socialist propaganda to
infiltrate among the masses and to contaminate them. This
is already a serious danger in the cold war; but what would
happen to that colony in case of real war, riddled as it is
by murderous guerillas?

Thus capitalism realizes that its military strategy has
everything to lose by the outbreak of nationalist wars.
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Again, within the framework of peaceful co-existence, all
colonies are destined to disappear, and in the long run neu-
tralism is destined to be respected by capitalism. What
must at all costs be avoided is strategic insecurity: the
breakthrough of enemy doctrine into the masses and the
deeprooted hatred of millions of men. The colonized peo-
ples are very well aware of these imperatives which rule
international political life; for this reason even those who
thunder denunciations of violence take their decisions and
act in terms of this universal violence. Today, peaceful co-
existence between the two blocs provokes and feeds vio-
lence in the colonial countries. Tomorrow, perhaps we
shall see the shifting of that violence after the complete
liberation of the colonial territories. Perhaps we will see
the question of minorities cropping up. Already certain
minority groups do not hesitate to preach violent methods
for resolving their problems and it is not by chance (so the
story runs) that in consequence Negro extremists in the
United States organize a militia and arm themselves. It is
not by chance, either, that in the so-called free world there
exist committees for the defense of Jewish minorities in the
USSR, nor an accident if General de Gaulle in one of his
orations sheds tears over the millions of Moslems op-
pressed by Communist dictatorship. Both capitalism and
imperialism are convinced that the struggle against racial-
ism and the movements toward national freedom are
purely and simply directed by remote control, fomented
from outside. So they decide to use that very efficacious
tactic, the Radio Free Europe station, voice of the com-
mittee for the aid of overruled minorities. . . . They prac-
tice anti-colonialism, as did the French colonels in
Algeria when they carried on subversive warfare with the
SAS * or the psychological services. They “use the people

* Section Administrative Speciale: An officers” corps whose task
was to strengthen contact with the Algerians in non-military matters.
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against the people.” We have seen with what results.

This atmosphere of violence and menaces, these rockets
brandished by both sides, do not frighten nor deflect the
colonized peoples. We have seen that all their recent his-
tory has prepared them to understand and grasp the situa-
tion. Between the violence of the colonies and that peace-
ful violence that the world is steeped in, there is a kind of
complicit agreement, a sort of homogeneity. The colonized
peoples are well adapted to this atmosphere; for once, they
are up to date. Sometimes people wonder that the native,
rather than give his wife a dress, buys instead a transistor
radio. There is no reason to be astonished. The natives are
convinced that their fate is in the balance, here and now.
They live in the atmosphere of doomsday, and they con-
sider that nothing ought to be let pass unnoticed. That is
why they understand very well Phouma and Phoumi, Lu-
mumba and Tshombe, Ahidjo and Moumie, Kenyatta, and
the men who are pushed forward regularly to replace
him. They understand all these figures very well, for they
can unmask the forces working behind them. The native
and the underdeveloped man are today political animals
in the most universal sense of the word.

It is true to say that independence has brought moral
compensation to colonized peoples, and has established
their dignity. But they have not yet had time to elaborate
a society, or to build up and afirm values. The warming,
light-giving center where man and citizen develop and
enrich their experience in wider and still wider fields does
not yet exist. Set in a kind of irresolution, such men per-
suade themselves fairly easily that everything is going to
be decided elsewhere, for everybody, at the same time.
As for the political leaders, when faced with this situation,
they first hesitate and then choose neutralism.

There is plenty to be said on the subject of neutralism.
Some equate it with a sort of tainted mercantilism which
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consists of taking what it can get from both sides. In fact,
neutralism, a state of affairs created by the cold war, if it
allows underdeveloped countries to receive economic help
from both sides, does not allow either party to aid under-
developed areas to the extent that is necessary. Those
literally astronomical sums of money which are invested in
military research, those engineers who are transformed into
technicians of nuclear war, could in the space of fifteen
years raise the standard of living of underdeveloped coun-
tries by 60 per cent. So we see that the true interests of
underdeveloped countries do not lie in the protraction nor
in the accentuation of this cold war. But it so happens
that no one asks their advice. Therefore, when they can,
they cut loose from it. But can they really remain outside
it? At this very moment, France is trying out her atomic
bombs in Africa. Apart from the passing of motions, the
holding of meetings and the shattering of diplomatic rela-
tions, we cannot say that the peoples of Africa have had
much influence, in this particular sector, on France’s
attitude.

Neutralism produces in the citizen of the Third World
a state of mind which is expressed in everyday life by a
fearlessness and an ancestral pride strangely resembling
defiance. The flagrant refusal to compromise and the tough
will that sets itself against getting tied up are reminiscent
of the behavior of proud, poverty-stricken adolescents,
who are always ready to risk their necks in order to have
the last word. All this leaves Western observers dumb-
founded, for to tell the truth there is a glaring divergence
between what these men claim to be and what they have
behind them. These countries without tramways, without
troops, and without money have no justification for the
bravado that they display in broad daylight. Undoubtedly,
they are impostors. The Third World often gives the im-
pression that it rejoices in sensation and that it must have
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its weekly dose of crises. These men at the head of empty
countries, who talk too loud, are most irritating. You’d like
to shut them up. But, on the contrary, they are in great
demand. They are given bouquets; they are invited to din-
ner. In fact, we quarrel over who shall have them. And
this is neutralism. They are 98 per cent illiterate, but they
are the subject of a huge body of literature. They travel a
great deal: the governing classes and students of under-
developed countries are gold mines for airline companies.
African and Asian officials may in the same month follow
a course on socialist planning in Moscow and one on the
advantages of the liberal economy in London or at Colum-
bia University. African trade-union leaders leap ahead at a
great rate in their own field. Hardly have they been ap-
pointed to posts in managerial organizations than they
decide to form themselves into autonomous bodies. They
haven’t the requisite fifty years experience of practical
trade-unionism in the framework of an industrial country,
but they already know that non-political trade-unionism
doesn’t make sense. They haven’t come to grips with the
bourgeois machine, nor developed their consciousness in
the class struggle; but perhaps this isn’t necessary. Perhaps.
We shall see that this will to sum everything up, which
caricatures itself often in facile internationalism, is one of
the most fundamental characteristics of underdeveloped
countries.

Let us return to considering the single combat between
native and settler. We have seen that it takes the form of
an armed and open struggle. There is no lack of historical
examples: Indo-China, Indonesia, and of course North
Africa. But what we must not lose sight of is that this
struggle could have broken out anywhere, in Guinea as
well as Somaliland, and moreover today it could break out
in every place where colonialism means to stay on, in
Angola, for example. The existence of an armed struggle
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shows that the people are decided to trust to violent
methods only. He of whom they have never stopped say-
ing that the only language he understands is that of force,
decides to give utterance by force. In fact, as always, the
settler has shown him the way he should take if he is to
become free. The argument the native chooses has been
furnished by the settler, and by an ironic turning of the
tables it is the native who now affirms that the colonialist
understands nothing but force. The colonial regime owes
its legitimacy to force and at no time tries to hide this
aspect of things. Every statue, whether of Faidherbe or of
Lyautey, of Bugeaud or of Sergeant Blandan—all these
conquistadors perched on colonial soil do not cease from
proclaiming one and the same thing: “We are here by
the force of bayonets. . . .”* The sentence is easily com-
pleted. During the phase of insurrection, each settler
reasons on a basis of simple arithmetic. This logic does not
surprise the other settlers, but it is important to point out
that it does not surprise the natives either. To begin with,
the affirmation of the principle “It’s them or us” does not
constitute a paradox, since colonialism, as we have seen, is
in fact the organization of a Manichean world, a world
divided up into compartments. And when in laying down
precise methods the settler asks each member of the op-
pressing minority to shoot down 30 or 100 or 200 natives,
he sees that nobody shows any indignation and that the
whole problem is to decide whether it can be done all at
once or by stages.t

This chain of reasoning which presumes very arithmet-

* This refers to Mirabeau’s famous saying: “I am here by the will
of the People; I shall leave only by the force of bayonets.”—Trans.
It is evident that this vacuum cleaning destroys the very thing
that they want to preserve. Sartre points this out when he says: “In
short by the very fact of repeating them [conceming racist ideas] it
is revealed that the simultancous union of all against the natives is
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cally the disappearance of the colonized people does not
leave the native overcome with moral indignation. He has
always known that his duel with the settler would take
place in the arena. The native loses no time in lamenta-
tions, and he hardly ever seeks for justice in the colonial
framework. The fact is that if the settler’s logic leaves the
native unshaken, it is because the latter has practically
stated the problem of his liberation in identical terms:
“We must form ourselves into groups of two hundred or
five hundred, and each group must deal with a settler.” It
is in this manner of thinking that each of the protagonists
begins the struggle.

For the native, this violence represents the absolute line
of action. The militant is also a man who works. The
questions that the organization asks the militant bear the
mark of this way of looking at things: “Where have you
worked? With whom? What have you accomplished? “The
group requires that each individual perform an irrevocable
action. In Algera, for example, where almost all the men
who called on the people to join in the national struggle
were condemned to death or searched for by the French
police, confidence was proportional to the hopelessness of
each case. You could be sure of a new recruit when he
could no longer go back into the colonial system. This
mechanism, it seems, had existed in Kenya among the
Mau-Mau, who required that each member of the group
should strike a blow at the victim. Each one was thus per-
sonally responsible for the death of that victim. To work
means to work for the death of the settler. This assumed

unrealizable. Such union only recurs from time to time and more-
over it can only come into being as an active groupment in order to
massacre the natives—an absurd though perpetual temptation to the
settlers, which even if it was feasible would only succeed in abolish-
ing colonization at ome blow.” (Critique de la Raison Didlectique,
p- 346.)
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responsibility for violence allows both strayed and out-
lawed members of the group to come back again and to
find their place once more, to become integrated. Violence
is thus seen as comparable to a royal pardon. The col-
onized man finds his freedom in and through violence.
This rule of conduct enlightens the agent because it in-
dicates to him the means and the end. The poetry of
Césaire takes on in this precise aspect of violence a
prophetic significance. We may recall one of the most
decisive pages of his tragedy where the Rebel (indeedl!)
explains his conduct:

THE REBEL (harshly):
My name—an offense; my Christian name—humiliation;
my status—a rebel; my age—the stone age.

THE MOTHER:
My race—the human race. My religion—brotherhood.

THE REBEL:

My race: that of the fallen. My religion . . . but it’s not
you that will show it to me with your disarmament. . ..

"tis I myself, with my rebellion and my poor fists clenched
and my woolly head. . ..

(Very calm) : I remember one November day; it was hardly
six months ago. . . . The master came into the cabin in a
cloud of smoke like an April moon. He was flexing his short
muscular arms—he was a very good master—and he was rub-
bing his little dimpled face with his fat fingers. His blue eyes
were smiling and he couldn’t get the honeyed words out of
his mouth quick enough. “T"e kid will be a decent fellow,”
he said looking at me, and he said other pleasant things too,
the master—that you had to start very early, that twenty
years was not too much to make a good Christian and a good
slave, a steady, devoted boy. a good commander’s chaingang
captain, sharp-eved and st-~n~armed. And all t~at man saw
of my son’s cradle was that it was the cradle of a chaingang
captain.
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We crept in knife in hand . . .

THE MOTHER:
Alas, you’ll die for it.
THE REBEL:
Killed. . . . I killed him with my own hands. ...
Yes, "twas a fruitful death, a copious death. . ..
It was night. We crept among the sugar canes.
The knives sang to the stars, but we did not heed the stars.

The sugar canes scarred our faces with streams of green
blades.

THE MOTHER:
And I had dreamed of a son to close his mother’s eyes.
THE REBEL:
But I chose to open my son’s eyes upon another sun.
THE MOTHER:
O my son, son of evil and unlucky death—
THE REBEL:
Mother of living and splendid death,
THE MOTHER:
Because he has hated too much,
THE REBEL:
Because he has too much loved.
THE MOTHER:
Spare me, I am choking in your bonds. I bleed from your
wounds.

THE REBEL:
And the world does not spare me. . . . There is not any-
where in the world a poor creature who’s been lvnched or tor-
tured in whom I am not murdered and humiliated . . .
THE MOTHER:
God of Heaven, deliver him!
THE REBEL:
My heart, thou wilt not deliver me from all that I remem-
ber...
It was an evening in November . ..
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And suddenly shouts lit up the silence;

We had attacked, we the slaves; we, the dung underfoot,
we the animals with patient hooves,

We were running like madmen; shots rang out . . . We
were striking. Blood and sweat cooled and refreshed us. We
were striking where the shouts came from, and the shouts
became more strident and a great clamor rose from the east:
it was the outhouses burning and the flames flickered sweetly
on our cheeks.

Then was the assault made on the master’s house,

They were firing from the windows.

We broke in the doors.

The master’s room was wide open. The master’s room was
brilliantly lighted, and the master was there, very calm . . .
and our people stopped dead . . . it was the master . . . I
went in. “It’s you,” he said, very calm.

It was 1, even I, and I told him so, the good slave, the
faithful slave, the slave of slaves, and suddenly his eyes were
like two cockroaches, frightened in the rainy season . . . I
struck, and the blood spurted; that is the only baptism that I
remember today.*

It is understandable that in this atmosphere, daily life
becomes quite simply impossible. You can no longer be a
fellah, a pimp, or an alcoholic as before. The violence of
the colonial regime and the counter-violence of the native
balance each other and respond to each other in an ex-
traordinary reciprocal homogeneity. This reign of violence
will be the more terrible in proportion to the size of the
implantation from the mother country. The development
of violence among the colonized people will be propor-
tionate to the violence exercised by the threatened colonial
regime. In the first phase of this insurrectional period, the
home governments are the slaves of the settlers, and these
settlers seek to intimidate the natives and their home gov-

* Aimé Césaire, Les Armes Miraculeuses (Et les chiens se tai-
saient), pp. 133-37.
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ermnments at one and the same time. They use the same
methods against both of them. The assassination of the
Mayor of Evian, in its method and motivation, is identi-
fiable with the assassination of Ali Boumendjel. For the
settlers, the alternative is not between Algérie algérienne
and Algérie frangaise but between an independent Algeria
and a colonial Algeria, and anything else is mere talk or
attempts at treason. The settler’s logic is implacable and
one is only staggered by the counterlogic visible in the
behavior of the native insofar as one has not clearly under-
stood beforehand the mechanisms of the settler’s ideas.
From the moment that the native has chosen the methods
of counter-violence, police reprisals automatically call
forth reprisals on the side of the nationalists. However,
the results are not equivalent, for machine-gunning from
airplanes and bombardments from the fleet go far beyond
in horror and magnitude any answer the natives can make.
This recurring terror de-mystifies once and for all the
most estranged members of the colonized race. They find
out on the spot that all the piles of speeches on the equality
of human beings do not hide the commonplace fact
that the seven Frenchmen killed or wounded at the Col
de Sakamody kindles the indignation of all civilized con-
sciences, whereas the sack of the douars* of Guergour and
of the dechras of Djerah and the massacre of whole popu-
lations—which had merely called forth the Sakamody
ambush as a reprisal—all this is of not the slightest im-
portance. Terror, counter-terror, violence, counter-violence:
that is what observers bitterly record when they describe
the circle of hate, which is so tenacious and so evident in
Algeria,

In all armed struggles, there exists what we might call
the point of no return. Almost always it is marked off by

* Temporary village for the use of shepherds.—Trans.
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a huge and all-inclusive repression which engulfs all sectors
of the colonized people. This point was reached in Algeria
in 1955 with the 12,000 victims of Phillippeville, and in
1956 with Lacoste’s instituting of urban and rural mili-
tias.t

t We must go back to this period in order to judge the importance
of this decision on the part of the French government in Algeria.
Thus we may read in “Résistance Algérienne,” No. 4, dated 28th
March 1957, the following:

“In reply to the wish expressed by the General Assembly of the
United Nations, the French Government has now decided to create
urban militias in Algeria. ‘Enough blood has been spilled’ was what.
the United Nations said; Lacoste replies ‘Let us form militias.’
‘Cease fire,” advised UNO; Lacoste vociferates, “‘We must arm the
civilians.” Whereas the two parties face-to-face with each other were
on the recommendation of the United Nations invited to contact
each other with a view to coming to an agreement and finding a
peaceful and democratic solution, Lacoste decrees that henceforward
every European will be armed and should open fire on any person
who seems to him suspect. It was then agreed (in the Assembly)
that savage and iniquitous repression verging on genocide ought at
all costs to be opposed by the authorities: but Lacoste replies ‘Let
us systematize the repression and organize the Algerian manhunt.’
And, symbolically, he entrusts the military with civil powers, and
gives military powers to civilians. The ring is closed. In the middle,
the Algerian, disarmed, famished, tracked down, jostled, struck,
lynched, will soon be slaughtered as a suspect. Today, in Algera,
there is not a single Frenchman who is not authorized and even in-
vited to use his weapons. There is not a single Frenchman, in Al-
geria, one month after the appeal for calm made by UNO, who is
not permitted, and obliged to search out, investigate' and pursue
suspects.

“One month after the vote on the final motion of the General As-
sembly of the United Nations, there is not one European in Algeria
who is not party to the most frightful work of extermination of
modem times. A democratic solution? Right, Lacoste concedes; let’s
begin by exterminating the Algerians, and to do that, let’s arm the
civilians and give them carte blanche. The Paris press, on the whole,
has welcomed the creation of these armed groups with reserve. Fas-
cist militias, they've been called. Yes; but on the individual level, on
the plane of human rights, what is fascism if not colonialism when
rooted in a traditionally colonialist country? The opinion has been
advanced that they are systematically legalized and commended; but
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does not the body of Algeria bear for the last one hundred and thirty
years wounds which gape still wider, more numerous and more deep-
seated than ever? ‘Take care,” advises Monsieur Kenne-Vignes, mem-
ber of parliament for the MRP, ‘do we not by the creation of these
militias risk seeing the gap widen between the two communities in
Algeria?’ Yes; but is not colonial status simply the organized reduc-
tion to slavery of a whole people? The Algerian revolution is pre-
cisely the afirmed contestation of that slavery and that abyss. The
Algerian revolution speaks to the occupying nation and says: ‘Take
your fangs out of the bleeding flesh of Algerial Let the people of
Algeria speak!’

“The creation of militias, they say, will lighten the tasks of the
Amy. It will free certain units whose mission will be to protect the
Moroccan and Tunisian borders. In Algeria, the Army is six hundred
thousand strong. Almost all the Navy and the Air Force are based
there. There is an enormous, speedy police force with a horribly good
record since it has absorbed the ex-torturers from Morocco and
Tunisia, The territorial units are one hundred thousand strong. The
task of the Ammy, all the same, must be lightened. So let us create
urban militias. The fact remains that the hysterical and criminal
frenzy of Lacoste imposes them even on clearsighted French people.
The truth is that the creation of militias carries its contradiction
even in its justification. The task of the French Army is neverending.
Consequently, when it is given as an objective the gagging of the
Algerian people, the door is closed on the future forever. Above all,
it is forbidden to analyze, to understand, or to measure the depth
and the density of the Algerian revolution: departmental leaders,
housing-estate leaders, street leaders, house leaders, leaders who con-
trol each landing . . . Today, to the surface checker-board is added
an underground network.

“In 48 hours two thousand volunteers were enrolled. The Euro-
peans of Algeria responded immediately to Lacoste’s call to kill.
From now on, each European must check up on all surviving Alge-
rians in his sector; and in addition he will be responsible for informa-
tion, for a ‘quick response’ to acts of terrorism, for the detection of
suspects, for the liquidation of runaways and for the reinforcement
of police services. Certainly, the tasks of the Army must be light-
ened. Today, to the surface mopping-up is added a deeper harrow-
ing. Today, to the killing which is all in the day’s work is added
planified murder. ‘Stop the bloodshed,” was the advice given by
UNO. ‘The best way of doing this, replied Lacoste, ‘is to make
sure there remains no blood to shed.” The Algerian people, after
having been delivered up to Massu’s hordes, is put under the pro-
tection of the urban militias. By his decision to create these militias,
Lacoste shows quite plainly that he will brook no interference with
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Then it became clear to everybody, including even the
settlers, that “things couldn’t go on as before.” Yet the
colonized people do not chalk up the reckoning. They
record the huge gaps made in their ranks as a sort of
necessary evil. Since they have decided to reply by vio-
lence, they therefore are ready to take all its consequences.
They only insist in return that no reckoning should be
kept, either, for the others. To the saying “All natives are
the same” the colonized person replies, “All settlers are the
same.”*

When the native is tortured, when his wife is killed or
raped, he complains to no one. The oppressor’s govern-
ment can set up commissions of inquiry and of informa-
tion daily if it wants to; in the eyes of the native, these
commissions do not exist. The fact is that soon we shall
have had seven years of crimes in Algeria and there has
not yet been a single Frenchman indicted before a French
court of justice for the murder of an Algerian. In Indo-

HIS war. It is a proof that there are no limits once the rot has set
in. True, he is at the moment a prisoner of the situation; but what
a consolation to drag everyone down in one’s falll

“After each of these decisions, the Algerian people tense their mus-
cles still more and fight still harder. After each of these organized,
deliberately sought after assassinations, the Algerian people builds up
its awareness of self, and consolidates its resistance. Yes; the tasks
of the French Army are infinite: for oh, how infinite is the unity of
the people of Algerial”

* This is why there are no prisoners when the fighting first starts.
It is only through educating the local leaders politically that those
at the head of the movement can make the masses accept 1) that
people coming from the mother country do not always act of their
own free will and are sometimes even disgusted by the war; 2) that
it is of immediate advantage to the movement that its supporters
should show by their actions that they respect certain intemational
conventions; 3) that an army which takes prisoners is an army, and
ceases to be considered as a group of wayside bandits; 4) that what-
ever the circumstances, the possession of prisoners constitutes a
means of exerting pressure which must not be overlooked in order
to protect our men who are in enemy hands.
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China, in Madagascar, or in the colonies the native has
always known that he need expect nothing from the other
side. The settler’s work is to make even dreams of liberty
impossible for the native. The native’s work is to imagine
all possible methods for destroying the settler. On the
logical plane, the Manicheism of the settler produces a
Manicheism of the native. To the theory of the “absolute
evil of the native” the theory of the “absolute evil of the
settler” replies.

The appearance of the settler has meant in the terms of
syncretism the death of the aboriginal society, cultural
lethargy, and the petrification of individuals. For the na-
tive, life can only spring up again out of the rotting corpse
of the settler. This then is the correspondence, term by
term, between the two trains of reasoning.

But it so happens that for the colonized people this
violence, because it constitutes their only work, invests
their characters with positive and creative qualities. The
practice of violence binds them together as a whole, since
each individual forms a violent link in the great chain, a
part of the great organism of violence which has surged
upward in reaction to the settler's violence in the begin-
ning. The groups recognize each other and the future
nation is already indivisible. The armed struggle mobilizes
the people; that is to say, it throws them in one way and in
one direction.

The mobilization of the masses, when it arises out of the
war of liberation, introduces into each man’s consciousness
the ideas of a common cause, of a national destiny, and of
a collective history. In the same way the second phase, that
of the building-up of the nation, is helped on by the
existence of this cement which has been mixed with blood
and anger. Thus we come to a fuller appreciation of the
originality of the words used in these underdeveloped
countries. During the colonial period the people are called
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upon to fight against oppression; after national liberation,
they are called upon to fight against poverty, illiteracy, and
underdevelopment. The struggle, they say, goes on. The
people realize that life is an unending contest.

We have said that the native’s violence unifies the peo-
ple. By its very structure, colonialism is separatist and
regionalist. Colonialism does not simply state the existence
of tribes; it also reinforces it and separates them. The
colonial system encourages chieftaincies and keeps alive
the old Marabout confraternities. Violence is in action all-
inclusive and national. It follows that it is closely involved
in the liquidation of regionalism and of tribalism. Thus
the national parties show no pity at all toward the caids
and the customary chiefs. Their destruction is the pre-
liminary to the unification of the people.

At the level of individuals, violence is a cleansing force.
It frees the native from his inferiority complex and from
his despair and inaction; it makes him fearless and restores
his self-respect. Even if the armed struggle has been
symbolic and the nation is demobilized through a rapid
movement of decolonization, the people have the time
to see that the liberation has been the business of each
and all and that the leader has no special merit. From
thence comes that type of aggressive reticence with regard
to the machinery of protocol which young governments
quickly show. When the people have taken violent part
in the national liberation they will allow no one to set
themselves up as “liberators.” They show themselves to
be jealous of the results of their action and take good care
not to place their future, their destiny, or the fate of their
country in the hands of a living god. Yesterday they were
completely irresponsible; today they mean to understand
everything and make all decisions. Illuminated by violence,
the consciousness of the people rebels against any pacifi-
cation. From now on the demagogues, the opportunists,
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and the magicians have a difficult task. The action which
has thrown them into a hand-to-hand struggle confers
upon the masses a voracious taste for the concrete. The
attempt at mystification becomes, in the long run, practi-
cally impossible,

VIOLENCE IN THE INTERNATIONAL CONTEXT

We have pointed out many times in the preceding
pages that in underdeveloped regions the political leader
is forever calling on his people to fight: to fight against
colonialism, to fight against poverty and underdevelop-
ment, and to fight against sterile traditions. The vocabu-
lary which he uses in his appeals is that of a chief of staff:
“mass mobilization™; “agricultural front”; “fight against
illiteracy”; “defeats we have undergone”; “victories won.”
The young independent nation evolves during the first
years in an atmosphere of the battlefield, for the political
leader of an underdeveloped country looks fearfully at the
huge distance his country will have to cover. He calls to
the people and says to them: “Let us gird up our loins and
set to work,” and the country, possessed by a kind of
creative madness, throws itself into a gigantic and dispro-
portionate effort. The program consists not only of climb-
ing out of the morass but also of catching up with the
other nations using the only means at hand. They reason
that if the European nations have reached that stage of
development, it is on account of their efforts: “Let us
therefore,” they seem to say, “prove to ourselves and to
the whole world that we are capable of the same achieve-
ments.” This manner of setting out the problem of the
evolution of underdeveloped countries seems to us to be
neither correct nor reasonable.

The European states achieved national unity at a mo-
ment when the national middle classes had concentrated
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most of the wealth in their hands. Shopkeepers and
artisans, clerks and bankers monopolized finance, trade,
and science in the national framework. The middle class
was the most dynamic and prosperous of all classes. Its
coming to power enabled it to undertake certain very im-
portant speculations: industrialization, the development of
communications, and soon the search for outlets overseas.

In Europe, apart from certain slight differences (Eng-
land, for example, was some way ahead) the various states
were at a more or less uniform stage economically when
they achieved national unity. There was no nation which
by reason of the character of its development and evolu-
tion caused affront to the others.

Today, national independence and the growth of na-
tional feeling in underdeveloped regions take on totally new
aspects. In these regions, with the exception of certain
spectacular advances, the different countries show the
same absence of infrastructure. The mass of the people
struggle against the same poverty, flounder about making
the same gestures and with their shrunken bellies outline
what has been called the geography of hunger. It is an
underdeveloped world, a world inhuman in its poverty; but
also it is a world without doctors, without engineers, and
without administrators. Confronting this world, the Euro-
pean nations sprawl, ostentatiously opulent. This Euro-
pean opulence is literally scandalous, for it has been
founded on slavery, it has been nourished with the blood
of slaves and it comes directly from the soil and from the
subsoil of that underdeveloped world. The well-being and
the progress of Europe have been built up with the sweat
and the dead bodies of Negroes, Arabs, Indians, and the
yellow races. We have decided not to overlook this any
longer. When a colonialist country, embarrassed by the
claims for independence made by a colony, proclaims to
the nationalist leaders: “If you wish for independence,
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take it, and go back to the Middle Ages,” the newly inde-
pendent people tend to acquiesce and to accept the chal-
lenge; in fact you may see colonialism withdrawing its
capital and its technicians and setting up around the
young State the apparatus of economic pressure.* The
apotheosis of independence is transformed into the curse
of independence, and the colonial power through its im-
mense resources of coercion condemns the young nation
to regression. In plain words, the colonial power says:
“Since you want independence, take it and starve.” The
nationalist leaders have no other choice but to tum to

* In the present international context, capitalism does not merely
operate an economic blockade against African or Asiatic colonies.
The United States with its anti-Castro operations is opening a new
chapter in the long story of man’s toiling advance toward freedom.
Latin America, made up of new independent countries which sit at
the United Nations and raise the wind there, ought to be an object
lesson for Africa. These former colonies since their liberation have
suffered the brazenfaced rule of Westem capitalism in terror and
destitution.

The liberation of Africa and the growth of consciousness among
mankind have made it possible for the Latin American peoples to
break with the old merry-go-round of dictatorships where each suc-
ceeding regime exactly resembled the preceding one. Castro took
over power in Cuba, and gave it to the people. This heresy is felt to
be a national scourge by the Yankees, and the United States now
organizes counterrevolutionary brigades, puts together a provisional
government, bums the sugarcane crops, and generally has decided
to strangle the Cuban people mercilessly. But this will be difficult.
The people of Cuba will suffer, but they will conquer. The Brazilian
president Janio Quadros has just announced in a declaration of his-
toric importance that his country will defend the Cuban Revolution
by all means. Perhaps even the United States may draw back when
faced with the declared will of the peoples. When that day comes,
we’'ll hang out the flags, for it will be a decisive moment for the
men and women of the whole world. The almighty dollar, which
when all is said or done is only guaranteed by slaves scattered all
over the globe, in the oil wells of the Middle East, the mines of
Peru or of the Congo, and the United Fruit or Firestone planta-
tions, will then cease to dominate with all its force these slaves
which it has created and who continue, empty-headed and empty-
bellied, to feed it from their substance.
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their people and ask from them a gigantic effort. A regime
of austerity is imposed on these starving men; a dispropor-
tionate amount of work is required from their atrophied
muscles. An autarkic regime is set up and each state, with
the miserable resources it has in hand, tries to find an
answer to the nation’s great hunger and poverty. We see
the mobilization of a people which toils to exhaustion in
front of a suspicious and bloated Europe.

Other countries of the Third World refuse to undergo
this ordeal and agree to get over it by accepting the condi-
tions of the former guardian power. These countries use
their strategic position—a position which accords them
privileged treatment in the struggle between the two blocs
—to conclude treaties and give undertakings. The former
dominated country becomes an economically dependent
country. The ex-colonial power, which has kept intact and
sometimes even reinforced its colonialist trade channels,
agrees to provision the budget of the independent nation
by small injections. Thus we see that the accession to in-
dependence of the colonial countries places an important
question before the world, for the national liberation of
colonized countries unveils their true economic state and
makes it seem even more unendurable. The fundamental
duel which seemed to be that between colonialism and
anticolonialism, and indeed between capitalism and social-
ism, is already losing some of its importance. What counts
today, the question which is looming on the horizon, is
the need for a redistribution of wealth. Humanity must
reply to this question, or be shaken to pieces by it.

It might have been generally thought that the time had
come for the world, and particularly for the Third World,
to choose between the capitalist and socialist systems. The
underdeveloped countries, which have used the fierce com-
petition which exists between the two systems in order
to assure the triumph of their struggle for national libera-
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tion, should however refuse to become a factor in that
competition. The Third World ought not to be content to
define itself in the terms of values which have preceded it.
On the contrary, the underdeveloped countries ought to
do their utmost to find their own particular values and
methods and a style which shall be peculiar to them. The
concrete problem we find ourselves up against is not that
of a choice, cost what it may, between socialism and
capitalism as they have been defined by men of other
continents and of other ages. Of course we know that the
capitalist regime, in so far as it is a way of life, cannot
leave us free to perform our work at home, nor our duty in
the world. Capitalist exploitation and cartels and monopo-
lies are the enemies of underdeveloped countries. On the
other hand the choice of a socialist regime, a regime which
is completely orientated toward the people as a whole and
based on the principle that man is the most precious of
all possessions, will allow us to go forward more quickly
and more harmoniously, and thus make impossible that
caricature of society where all economic and political
power is held in the hands of a few who regard the na-
tion as a whole with scorn and contempt.

But in order that this regime may work to good effect so
that we can in every instance respect those principles
which were our inspiration, we need something more than
human output. Certain underdeveloped countries expend
a huge amount of energy in this way. Men and women,
young and old undertake enthusiastically what is in fact
forced labor, and proclaim themselves the slaves of the
nation. The gift of oneself, and the contempt for every
preoccupation which is not in the common interest, bring
into being a national morale which comforts the heart of
man, gives him fresh confidence in the destiny of man-
kind and disarms the most reserved observers. But we can-
not believe that such an effort can be kept up at the same
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frenzied pace for very long. These young countries have
agreed to take up the challenge after the unconditional
withdrawal of the ex-colonial countries. The country finds
itself in the hands of new managers; but the fact is that
everything needs to be reformed and everything thought
out anew. In reality the colonial system was concerned
with certain forms of wealth and certain resources only—
precisely those which provisioned her own industries. Up
to the present no serious effort had been made to estimate
the riches of the soil or of mineral resources. Thus the
young independent nation sees itself obliged to use the
economic channels created by the colonial regime. It can,
obviously, export to other countries and other currency
areas, but the basis of its exports is not fundamentally
modified. The colonial regime has carved out certain chan-
nels and they must be maintained or catastrophe will
threaten. Perhaps it is necessary to begin everything all
over again: to change the nature of the country’s exports,
and not simply their destination, to re-examine the soil and
mineral resources, the rivers, and—why not?—the sun’s
productivity. Now, in order to do all this other things are
needed over and above human output—capital of all
kinds, technicians, engineers, skilled mechanics, and so
on. Let’s be frank: we do not believe that the colossal
effort which the underdeveloped peoples are called upon
to make by their leaders will give the desired results. If
conditions of work are not modified, centuries will be
needed to humanize this world which has been forced
down to animal level by imperial powers.*

The truth is that we ought not to accept these condi-

* Certain countries which have benefitted by a large European set-
tlement come to independence with houses and wide streets, and
these tend to forget the poverty-stricken, starving hinterland. By the
irony of fate, they give the impression by a kind of complicit silence
that their towns are contemporaneous with independence.
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tions. We should flatly refuse the situation to which the
Western countries wish to condemn us. Colonialism and
imperialism have not paid their score when they with-
draw their flags and their police forces from our territories.
For centuries the capitalists have behaved in the under-
developed world like nothing more than war criminals,
Deportations, massacres, forced labor, and slavery have
been the main methods used by capitalism to increase its
wealth, its gold or diamond reserves, and to establish its
power. Not long ago Nazism transformed the whole of
Europe into a veritable colony. The governments of the
various Europan nations called for reparations and de-
manded the restitution in kind and money of the wealth
which had been stolen from them: cultural treasures, pic-
tures, sculptures, and stained glass have been given back
to their owners. There was only one slogan in the mouths
of Europeans on the morrow of the 1945 V-day: “Ger-
many must pay.” Herr Adenauer, it must be said, at the
opening of the Eichmann trial, and in the name of the
German people, asked once more for forgiveness from the
Jewish people. Herr Adenauer has renewed the promise of
his people to go on paying to the state of Israel the enor-
mous sums which are supposed to be compensation for the
crimes of the Nazis.*

* It is true that Germany has not paid all her reparations. The
indemnities imposed on the vanquished nation have not been
claimed in full, for the injured nations have included Germany in
their anti-communist system of defense. This same preoccupation is
the permanent motivation of the colonialist countries when they try
to obtain from their former colonies, if not their inclusion in the
Western system, at least military bases and enclaves. On the other
hand they have decided unanimously to forget their demands for the
sake of NATO strategy and to preserve the free world; and we have
seen Germany receiving floods of dollars and machines. A Germany
once more standing on its feet, strong and powerful, was a necessity
for the Western camp. It was in the understood interests of so-called
free Europe to have a prosperous and reconstructed Germany which
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In the same way we may say that the imperialist states
would make a great mistake and commit an unspeakable
injustice if they contented themselves with withdrawing
from our soil the military cohorts, and the administrative
and managerial services whose function it was to discover
the wealth of the country, to extract it and to send it off
to the mother countries. We are not blinded by the moral
reparation of national independence; nor are we fed by :t.
The wealth of the imperial countries is our wealth too. On
the universal plane this affirmation, you may be sure,
should on no account be taken to signify that we feel our-
selves affected by the creations of Western arts or tech-
niques. For in a very concrete way Europe has stuffed her-
self inordinately with the gold and raw materials of the
colonial countries: Latin America, China, and Africa.
From all these continents, under whose eyes Europe today
raises up her tower of opulence, there has flowed out for
centuries toward that same Europe diamonds and oil, silk
and cotton, wood and exotic products. Europe is literally
the creation of the Third World. The wealth which
smothers her is that which was stolen from the under-
developed peoples. The ports of Holland, the docks of
Bordeaux and Liverpool were specialized in the Negro
slave trade, and owe their renown to millions of deported
slaves. So when we hear the head of a European state de-
clare with his hand on his heart that he must come to the
aid of the poor underdeveloped peoples, we do not tremble
with gratitude. Quite the contrary; we say to ourselves:
“It’s a just reparation which will be paid to us.” Nor will

would be capable of serving as a first rampart against the eventual
Red hordes. Germany has made admirable use of the European
crisis. At the same time the United States and other European states
feel a legitimate bitterness when confronted with this Germany, yes-
terday at their feet, which today metes out to them cutthroat com-
petition in the economic field.
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we acquiesce in the help for underdeveloped countries be-
ing a program of “sisters of charity.” This help should be
the ratification of a double realization: the realization by
the colonized peoples that it is their due, and the realiza-
tion by the capitalist powers that in fact they must pay.*
For if, through lack of intelligence (we won’t speak of lack
of gratitude) the capitalist countries refuse to pay, then
the relentless dialectic of their own system will smother
them. It is a fact that young nations do not attract much
private capital. There are many reasons which explain and
render legitimate this reserve on the part of the monopo-
lies. As soon as the capitalists know—and of course they
are the first to know—that their government is getting
ready to decolonize, they hasten to withdraw all their
capital from the colony in question. The spectacular flight
of capital is one of the most constant phenomena of de-
colonization.

Private companies, when asked to invest in independent
countries, lay down conditions which are shown in practice
to be inacceptable or unrealizable. Faithful to the prin-
ciple of immediate returns which is theirs as soon as they
go “overseas,” the capitalists are very chary concerning
all long-term investments. They are unamenable and often
openly hostile to the prospective programs of planning
laid down by the young teams which form the new govern-
ment. At a pinch they willingly agree to lend money to

* “To make a radical difference between the building up of social-
ism in Europe and our relations with the Third World (as if our
only relations with it were external ones) is, whether we know it or
not, to set the pace for the distribution of the colonial inheritance
over and above the liberation of the underdeveloped countries. It is
to wish to build up a luxury socialism upon the fruits of imperalist
robbery—as if, inside the gang, the swag is more or less shared out
equally, and even a little of it is given to the poor in the form of
charity, since it's been forgotten that they were the people it was
stolen from.” Marcel Péju, “To die for De Gaulle?” Temps Mod-
ernes, No. 175-6, October-November 1960.

73



104 / The Wretched of the Earth

the young states, but only on condition that this money
is used to buy manufactured products and machines: in
other words, that it serves to keep the factories in the
mother country going.

In fact the cautiousness of the Western financial groups
may be explained by their fear of taking any risk. They
also demand political stability and a calm social climate
which are impossible to obtain when account is taken of
the appalling state of the population as a whole im-
mediately after independence. Therefore, vainly looking
for some guarantee which the former colony cannot give,
they insist on garrisons being maintained or the inclusion
of the young state in military or economic pacts. The
private companies put pressure on their own governments
to at least set up military bases in these countries for the
purpose of assuring the protection of their interests. In
the last resort these companies ask their government to
guarantee the investments which they decide to make in
such-and-such an underdeveloped region.

It happens that few countries fulfill the conditions
demanded by the trusts and monopolies. Thus capital,
failing to find a safe outlet, remains blocked in Europe,
and is frozen. It is all the more frozen because the capital-
ists refuse to invest in their own countries. The returns
in this case are in fact negligible and treasury control is
the despair of even the boldest spirits.

In the long run the situation is catastrophic. Capital no
longer circulates, or else its circulation is considerably
diminished. In spite of the huge sums swallowed up by
military budgets, international capitalism is in desperate
straits.

But another danger threatens it as well. Insofar as the
Third World is in fact abandoned and condemned to
regression or at least to stagnation by the selfishness and
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wickedness of Western nations, the underdeveloped
peoples will decide to continue their evolution inside a
collective autarky. Thus the Western industries will
quickly be deprived of their overseas markets. The ma-
chines will pile up their products in the warehouses and
a merciless struggle will ensue on the European market
between the trusts and the financial groups. The closing
of factories, the paying off of workers and unemployment
will force the European working class to engage in an
open struggle against the capitalist regime. Then the
monopolies will realize that their true interests lie in
giving aid to the underdeveloped countries—unstinted aid
with not too many conditions. So we see that the young
nations of the Third Woild are wrong in trying to make
up to the capitalist countries. We are strong in our own
right, and in the justice of our point of view. We ought on
the contrary to emphasize and explain to the capitalist
countries that the fundamental problem of our time is
not the struggle between the socialist regime and them.
The Cold War must be ended, for it leads nowhere. The
plans for nuclearizing the world must stop, and large-scale
investments and technical aid must be given to underde-
veloped regions. The fate of the world depends on the
answer that is given to this question.

Moreover, the capitalist regime must not try to enlist
the aid of the socialist regime over “the fate of Europe”
in face of the starving multitudes of colored peoples. The
exploit of Colonel Gargarin doesn’t seem to displease
General de Gaulle, for is it not a triumph which brings
honor to Europe? For some time past the statesmen of
the capitalist countries have adopted an equivocal attitude
toward the Soviet Union. After having united all their
forces to abolish the socialist regime, they now realize
that they’ll have to reckon with it. So they look as pleasant
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as they can, they make all kinds of advances, and they
remind the Soviet people the whole time that they “be-
long to Europe.”

They will not manage to divide the progressive forces
which mean to lead mankind toward happiness by brand-
ishing the threat of a Third World which is rising like
the tide to swallow up all Europe. The Third World does
not mean to organize a great crusade of hunger against
the whole of Europe. What it expects from those who for
centuries have kept it in slavery is that they will help it
to rehabilitate mankind, and make man victorious every-
where, once and for all. But it is clear that we are not so
naive as to think that this will come about with the co-
operation and the good will of the European govern-
ments. This huge task which consists of reintroducing
mankind into the world, the whole of mankind, will be
carried out with the indispensable help. of the European
peoples, who themselves must realize that in the past
they have often joined the ranks of our common masters
where colonial questions were concerned. To achieve this,
the European peoples must first decide to wake up and
shake themselves, use their brains, and stop playing the
stupid game of the Sleeping Beauty.
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Retire the Word "Terrorism"

It obscures the things it is supposed to illuminate.
HAMILTON NOLAN
9 OKT 2023

One thing about journalism is that you should know more after you read it, rather than
less. This, I think, is one thing that all the great and lesser journalism thinkers can
agree on. Some say journalism should strive to be unbiased, and some say honest
journalism means stating your opinions up front; some say journalism should be
immersed in political questions, and others say journalism should rise above them. But
everyone, from the most straitlaced suit-and-tie editor to the most gonzo commie fire
breather, believes that the people who consume our journalism should have their level

of understanding improved rather than clouded after they consume it.

So here is one small thing we should do, in that spirit: Retire the word
“terrorism.” Also “terrorist,” and “terror” as a descriptive label. Decades of
evidence show that the more the media pushes this concept, the more warped
the public understanding of global events becomes. I am making this not as a
political argument, but as a journalistic one. We, the media, are making people

dumber. We should stop.

“The War on Terror.” Stupid. A stupid, jingoistic, un-illuminating phrase that
the entire American mainstream media adopted with a straight face, to its
eternal shame. The fact that a phrase so obviously dripping with seething
fanatical nationalistic blood lust has been used by supposedly neutral reporters
for decades is incredibly embarrassing. The history of this term should go into
journalism textbooks as a testament to the extent to which cowardice defines

the US media, particularly in times of harrowing global threats, when
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journalistic independence is needed the most. No matter what you think of
America’s history in the Middle East or of Osama Bin Laden or of the Iraq
War, the term “The War on Terror” fails as a basic unit of journalism because,
rather than attempting to accurately describe something, it instead dips an
entire geopolitical epoch into a vat of acid and waves around its ruined corpse
in front of readers, as an introduction. It is the journalistic equivalent of
attaching your friend’s birthday present to a Molotov cocktail and hurling it
through their window to deliver it to them. When you ask them what they
thought of it, you should not be surprised to find that their impression was

tainted from the very moment they received it.

The press should never have started using the term “War on Terror” more than
20 years ago. Nor should it ever have acquiesced to the simple framing of 9/11
and the American response to it as a case of us defending ourselves from
“terrorists.” I say this, again, as a matter of journalism rather than as a political
position. “Terrorist” is, in essence, a slur. It defines its subject from the outset
as a villain. Its connotation is that everything it labels falls outside the bounds
of reasonable conduct, that it describes people and organizations and
philosophies that are evil. It connotes violence that is illegitimate, in contrast to
the legitimate violence delivered by the state. The term casts a shadow that
forever keeps its subject, and the people who are supposed to be gaining a

greater understanding of that subject, in the dark.

Pedantic arguments that “terrorism” is a neutral word with a plain definition
fail for two reasons. First and most practically, they fail because the term has
been so deeply embedded into the average American’s psyche as a synonym for
“evil” by many years of Reagan and Rambo and Top Gun that there is no pulling
it back into the land of normality. Second, all definitions of the term collapse
on the rocks of perspective. The FBI’s definition of “international terrorism,”
for example, is “Violent, criminal acts committed by individuals and/or groups
who are inspired by, or associated with, designated foreign terrorist

organizations or nations.” So terrorism is violence done by terrorists. And who
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are terrorists? “A person who uses unlawful violence and intimidation,
especially against civilians, in the pursuit of political aims.” In other words, a
person who uses violence that the state defines as illegitimate. And who makes
the judgment that the violence that the state itself uses, against civilians, in

the pursuit of political aims is legitimate? The state does.

Legitimate violence.

It’s all a big circle jerk. My purpose here is not to try to solve once and for all
the question of what makes violence legitimate. In fact, it is very unlikely that
any essay or news story will forever lay to rest this question at the heart of the
philosophical inquiry into power. Luckily, journalism as the mainstream press
claims to practice it does not aspire to such a lofty goal. All that journalism
needs to do is to tell people what is happening in a way that helps them gain a
greater understanding. Introducing the concept of “terrorism” has the effect of

preventing that from happening. Once the public is told that something falls
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under the umbrella of “terror,” they are subconsciously relieved of the need to
understand it. The question has already been answered—terrorists do
terrorism because they are evil terrorists. The answer is wrong, but that
doesn’t matter. The reader can move on. If you have ever wondered why the
median American understanding of global events tends to begin and end at the
question of “What is good for America?”, here is one answer. Americans are

forever being provided a simple answer to a complex question, right in the

headline.

It is a black mark against the press itself that it is so institutionally fearful of
being seen as sympathetic to some politically unpopular group that it often
does not even attempt to help readers explore why things happen. After 9/11,
news anchors were quick to pin American flag pins on their lapels and label
what was happening “terror.” They were not quick to delve deeply into
America’s long and dark and brutal history of power politics in the Middle
East, which were the root cause of the chain of events that led up to 9/11. I will
say again here, although I have already repeated this, that this is a failure of
journalism, and not a political judgment. We, the press, are supposed to be
giving the public the information that it needs to understand things. The fact
that those things are bad or unpopular does not change that mandate. If you
want people to understand the KKK, you need to tell them about the entire
history of slavery and abolition and the Civil War and Jim Crow and the roots
of racism itself. You can’t just say “they are bad.” That teaches nothing.
Likewise, if you want people to understand what is happening between Israel
and Palestine today, you must provide them with at least a century’s worth of
historical background, and you must provide them with information about the
current conditions of Palestinian life that motivated the Hamas fighters who
decided to launch this latest attack. That is what journalism is! A quick and
dirty, good faith effort to give people the truth of what is happening in the
world and why. To the extent that the media is afraid to do that because they
think it will make a lot of people yell at them, and defaults instead to slapping
reductive labels on entire complex phenomena in order to provide an easy,

false good-and-bad narrative, the media is failing in its job.
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So just stop using the word “terrorism.” Even if you feel that it is an accurate
label for certain events—an inherently political judgment, by the way, but not
one I am arguing about here—it inevitably creates a situation that leaves
readers with less nuanced understanding of those events, instead of more. It is
a term that has been so hopelessly poisoned by the journalistic failures of the
past that it cannot be redeemed. Activists and opinion writers can and will
wield the term, but anyone whose aspiration is to inform and enlighten should
leave it behind. Every time the press labels something “terrorism” it makes an
implicit judgment about that thing’s moral and political legitimacy—an act
that defenders of the classic “unbiased” school of journalism will be quick to
tell you that they should not do. As a writer who has always shared my
worthless opinions freely, such judgments would not necessarily bother me, if
they were accompanied at all times by equal scrutiny of the moral and political
legitimacy of the state’s own violence. But that, of course, is almost never done
in news reporting. The real source of “bias” in most reporting is the things
that are taken for granted. The use of “terrorism” turns news outlets into

voices of the state, whether they intend such a thing or not.

Thank you for reading How Things Work. This
post is public so feel free to share it.

In an interview with CNN yesterday, Dr. Mustafa Barghouti, a leader of the
Palestinian National Initiative, said this: “We have lived all our lives under
occupation. My father lived under occupation. My daughter is living under
occupation. We want a time, when we, the Palestinians will be free. Hamas

was not there thirty years or forty years ago. But before that, the P.L.O. was
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described as terrorists. Any Palestinian who struggles for his rights, or for
freedom, is described as ‘terrorist.” And the question here, ‘Do we have the
right to struggle for freedom? Do we have the right to struggle for real
democracy? Do we have the right to have normal democratic elections, which
unfortunately Israel and the United States don’t support?’ I think we are
entitled to that. But the unfortunate thing, if we struggle in a military form, we
are terrorists. If we struggle in a nonviolent way, we are described as violent. If
we even resist with words, we are described as provocateurs. If you support
Palestinians and you are a foreigner, they describe you as ‘Anti-Semite. And if
you are a Jewish person—and there are many—who supports the Palestinian

cause, they call him ‘self-hating Jew. This should end. It doesn’t make sense.”

It doesn’t make sense. Rarely do we get such a good opportunity for addition
by subtraction as we have here. No more “terrorism.” No more “terrorist.” No
more “terror,” or wars that are allegedly being fought against it. Describe
things as they are, and how they came to be. A little less laziness can do a lot of

good.
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;g *| UPDATE]|| As most of you know, | haven't
been very active in the past couple of months
because | was in prison :/

I'm back now though :) more Taylor Swift
updates coming soon!
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| | refused to join the IDF Imao
8:22 AM - 02 Apr 19 - Twitter for Android

61 Retweets 256 Likes

Jewish Voyce for Peace, @jvplive, 8:16 PM - Apr 2, 2021:

ThisTaylor Swift stan took a stand in solidarity with Palestinians!
Today 2 years ago, the 19yo Israeli girl behind
@LegitTayUpdates was released from prison after refusing to join the Israeli

military. During her 2-month sentence, she still gave her updates from the
inside.
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No Human Being Can Exist

How can a person make up for seven decades of
misrepresentation and willful distortion in the time allotted to a

sound bite?
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RECENTLY, AN AUSTRALIAN-PALESTINIAN friend of mine was invited to
appear on Australia’s national television network to discuss the situation in
and around Gaza. 1 His white interviewers posed all the usual questions:
Can you defend what we've seen from Hamas militants? How has the
Palestinian cause been helped by this violence? How can anyone defend the
slaughter of young music lovers at a music festival? Do you defend Hamas?
They probably expected a defensive reaction from him, but calmly, in his
smooth Australian-accented English, my friend had already turned the
interview on its head. “l want to know why I'm here today, and why | haven't
been here for the past year,” he said gently. By the eve of October 7, he pointed
out, Israeli forces had already killed more than two hundred Palestinians in
2023. The siege in Gaza was more than sixteen years old, and Israel had been
operating outside international law for seventy-five years. “Normal” in
Palestine was a killing a day—yet a killing a day in a decades-old occupation
was hardly news; it certainly wasn't justification for a live interview on a
national television network. Palestinians were being given the opportunity to
speak now because the Western media suddenly cared, and they cared (“as we
should care,” my friend added) because, this time, the victims included Israeli
civilians. In the days after October 7, Australia made a strong show of support
for Israel: Parliament and the Sydney Opera House were lit up in the colors of
the Israeli flag; the Prime Minister said pro-Palestinian rallies should be called
off out of respect for the Israeli dead; the foreign minister was lambasted for
saying Israel should endeavor to minimize civilian deaths in Gaza. “Well, what
about our lives?” my friend asked.

What about lighting up a building for us? When our government lights up
every building blue and white, how are we [Australian Palestinians]
supposed to feel? Are we not Australian? Should nobody care about us?
A 14-year-old boy was set on fire in the West Bank by Israeli settlers. What
about us?

The news anchors were caught off guard. This isn't how these interviews are
supposed to go.
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Those of us, like my friend, who are summoned by Western media outlets to
provide a Palestinian perspective on the disaster unfolding in Gaza are well
aware of the condition on which we are allowed to speak, which is the tacit
assumption that our people’s lives don't matter as much as the lives of the
people who do. Questions are framed by the initial Hamas attack on Israeli
civilians (the Hamas attack on Israeli military targets and Israel’s belt of
fortifications, watchtowers, and prison gates surrounding Gaza goes
unnoticed), and any attempt to place it in a wider historical framework gets
diverted back to the attack itself: How can you justify it? Why are you trying to
explain it instead of condemning it? Why can't you just denounce the attack? If
Palestinian commentators want to be asked about Israeli violence against
Palestinian civilians—about the history of ethnic cleansing and apartheid that
produced the contemporary Gaza Strip and the violence we are witnessing
today; about the structural violence of decades of Israeli occupation that cuts
farmers off from their fields, teachers from their classrooms, doctors from
their patients, and children from their parents—we have to ask to be asked.
And even then, the questions don't come.

I've spoken to a lot of journalists from a lot of different media organizations
over the past two weeks. With rare exceptions, the pattern is consistent, as it
has been for years. A recent appearance on a major US cable news channel
was canceled at the last minute, immediately after | sent in the talking points
the producer requested | submit; they clearly weren't the talking points they
had in mind. For years, | was on the list of regular guests for BBC radio and
television interviews concerning Palestine—until, during a previous Israeli
bombardment of Gaza, | told the interviewer he was asking the wrong
questions and that the questions that mattered had to do with history and
context, not just what was happening right now. That was my last appearance
on the BBC.

How can a person make up for seven decades of misrepresentation and willful
distortion in the time allotted to a sound bite? How can you explain that the
Israeli occupation doesn't have to resort to explosions—or even bullets and
machine-guns—to kill? That occupation and apartheid structure and saturate
the everyday life of every Palestinian? That the results are literally murderous
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even when no shots are fired? Cancer patients in Gaza are cut off from life-
saving treatments. 2 Babies whose mothers are denied passage by Israeli
troops are born in the mud by the side of the road at Israeli military
checkpoints. Between 2000 and 2004, at the peak of the Israeli roadblock-and-
checkpoint regime in the West Bank (which has been reimposed with a
vengeance), sixty-one Palestinian women gave birth this way; thirty-six of
those babies died as a result. 3 That never constituted news in the Western
world. Those weren't losses to be mourned. They were, at most, statistics.

What we are not allowed to say, as Palestinians speaking to the Western
media, is that all life is equally valuable. That no event takes place in a vacuum.
That history didn't start on October 7, 2023, and if you place what's happening
in the wider historical context of colonialism and anticolonial resistance,
what's most remarkable is that anyone in 2023 should be still surprised that
conditions of absolute violence, domination, suffocation, and control produce
appalling violence in turn. During the Haitian revolution in the early 19th
century, former slaves massacred white settler men, women, and children.
During Nat Turner's revolt in 1831, insurgent slaves massacred white men,
women, and children. During the Indian uprising of 1857, Indian rebels
massacred English men, women, and children. During the Mau Mau uprising
of the 1950s, Kenyan rebels massacred settler men, women, and children. At
Oran in 1962, Algerian revolutionaries massacred French men, women, and
children. Why should anyone expect Palestinians—or anyone else—to be
different? To point these things out is not to justify them; it is to understand
them. Every single one of these massacres was the result of decades or
centuries of colonial violence and oppression, a structure of violence Frantz
Fanon explained decades ago in The Wretched of the Earth.

What we are not allowed to say, in other words, is that if you want the violence
to stop, you must stop the conditions that produced it. You must stop the
hideous system of racial segregation, dispossession, occupation, and
apartheid that has disfigured and tormented Palestine since 1948, consequent
upon the violent project to transform a land that has always been home to
many cultures, faiths, and languages into a state with a monolithic identity
that requires the marginalization or outright removal of anyone who doesn't
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fit. And that while what's happening in Gaza today is a consequence of
decades of settler-colonial violence and must be placed in the broader history
of that violence to be understood, it has taken us to places to which the entire
history of colonialism has never taken us before.

AT ANY MOMENT, without warning, at any time of the day or night, any
apartment building in the densely populated Gaza Strip can be struck by an
Israeli bomb or missile. Some of the stricken buildings simply collapse into
layers of concrete pancakes, the dead and the living alike entombed in the
shattered ruins. Often, rescuers shouting “hadan samiana?” (‘can anyone hear
us?”) hear calls for help from survivors deep in the rubble, but without heavy
lifting equipment all they can do is helplessly scrabble at the concrete slabs
with crowbars or their bare hands, hoping against hope to pry open gaps wide
enough to get survivors or the injured out. Some buildings are struck with
such heavy bombs that the ensuing fireballs shower body parts and
sometimes whole charred bodies—usually, because of their small size, those
of children—over surrounding neighborhoods. Phosphorus shells, primed by
Israeli gunners to detonate with airburst proximity fuses so that incendiary
particles rain down over as wide an area as possible, set fire to anything
flammable, including furniture, clothing, and human bodies. Phosphorus is
pyrophoric—it will burn as long as it has access to air and basically can't be
extinguished. If it makes contact with a human body it has to be dug out by
scalpel and will keep burning into the flesh until it's extracted.

“We live,” one of Al Jazeera's Arabic correspondents said, talking over the
ubiguitous buzz of Israel's lethal drones, “enveloped in the smell of smoke and
death.” Entire families—twenty, thirty people at a time—have been wiped out.
Friends and relatives desperately checking on each other often find smoking
ruins where close relations once lived, their fate unknown, vanished either
under the concrete or scattered in the remnants of other increasingly
unrecognizable areas. Survivors find themselves in one of the most crowded
areas on earth with crumbling telecommunications, faltering electricity, failing
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medical systems, a looming internet outage, and an uncertain future. 4

In 2018, the United Nations warned that Gaza—its basic infrastructure of
electricity, water, and sewage systems smashed over years of Israeli incursions
and bombings, leaving 95 percent of the population without ready access to
fresh drinking water—would be “unlivable” by 2020. It's now 2023, and the
entire territory, cut off from the outside world, is without any access to food,
water, medical supplies, fuel and electricity, all while under continuous
bombardment from land, sea, and air. 5 “Attacks against civilian
infrastructure, especially electricity, are war crimes,” pointed out Ursula von
der Leyen, the president of the European Commission. “Cutting off men,
women, children [from] water, electricity and heating with winter coming,” she
continued—"these are acts of pure terror.” Von der Leyen is right, of course,
but in this instance she was referring to Russias attacks on Ukraine’s
infrastructure. As for Israel’s attacks on Gazas infrastructure, Von der Leyen
says that Israel has the right to defend itself.

900, 1000, 1500, 1800, 2600, 3500, 4600, 5000, 5900, 6500. The fatality figures,
with which no one can keep up, are augmented every few hours with another
twenty here and thirty there as this building or that is brought down in a
cataclysmic burst of fire, smoke, and rubble. Three or four hundred people—or
more—are being killed every day. At one point, health sources in Gaza
reported 100 fatalities in a single hour. For every person killed there are two or
three or more wounded, often severely. Almost half the dead and wounded are
young children; some of the most painful images coming out of the current
bombardment of Gaza, as in the ones past, are those of dead children,
battered, ashen, covered in soot and dust, wrapped in the final embrace of
parents who were killed trying to protect them. So far, with no end in sight,
Israel has killed almost three thousand children. The dead and wounded or
often simply recovered body parts—charred legs, trunks, heads—are taken to
hospitals overflowing with casualties, running out of medical supplies and fuel
for their emergency generators. Hospital beds have long since been fully
occupied; new arrivals to Gaza's hospitals crowd together in their own blood in
hallways or on the pavements outside; doctors report napping on operating
tables on which they now have to operate without anesthetic by the light of
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mobile phones, using household vinegar to clean wounds because they've run
out of everything else. 6

With morgues full to capacity and cemeteries running out of space, health
authorities in Gaza have started storing bodies in ice cream trucks, with blood
dripping slowly from doors emblazoned with the bright childish colors of ice
cream brands. 7 In alleys, courtyards, and makeshift mosques, those who
are able gather in silent tears and prayers over arrays of bodies, large and often
pitifully small, wrapped in blood-soaked shrouds in preparation for burial.
Relatives sob over each bundle, give a bobbing forehead one last kiss as it is
taken away for the last time, leaving only weeping mothers, fathers, brothers,
sisters, uncles, aunts, and cousins in each other’s arms, their own turn in their
shrouds surely not far away. Sometimes there are no relatives; they're all gone,
too. The scale of the death and destruction is so massive, so unrelenting,
there's often no time to mourn, and every day, every hour, the Israelis shower
more death on Gaza. One hospital has begun burying the anonymous dead in
mass graves for lack of any other option. 8

In the first week of the round-the-clock bombardment, the Israelis said they
had dropped 6,000 bombs on Gaza, a number equivalent to about a month of
bombing at the peak of the American wars in Iraq and Afghanistan—countries
many, many times larger than the Gaza Strip. 9 (lraq is over a thousand
times the size of Gaza.) They also claimed to have dropped over a thousand
tons of high explosives; by the end of week one, we were, in other words,
already into the kiloton measurements of nuclear weapons, and weeks two
and three are upon us. 10 ' In the first week of bombing, 1,700 entire buildings
in Gaza were destroyed. Many times that number were damaged, often
beyond repair. Each building includes seven, eight, nine, or more separate
apartments, each one the former home of some family now either homeless
once more or dead. As ever, the Israelis claim that they are targeting “the
terror infrastructure.” As ever, the bodies (or body parts) actually pulled from
the rubble or picked up from the neighboring streets are mostly of women and
children, unlikely constituents of the phantom “terror infrastructure” from
which the occupying power—with the blessing and benediction of its
superpower patron—claims to be defending itself.
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It is obvious from the harrowing footage coming out of Gaza that the Israelis,
unable to locate any clear military targets—no guerrilla fighters in the history
of anticolonial struggle have ever stood around waving their hands and
making themselves obvious targets—are indiscriminately striking civilian
targets instead, systematically destroying one concrete building after another,
often annihilating entire neighborhoods at a time; the UN estimates that
Israel's bombing campaign has already damaged or destroyed 40 percent of all
of the housing units in Gaza. 11 On its websites and social media accounts,
the Israeli state proudly boasts of the success of its campaign against Hamas,
but the evidence it musters generally amounts to photographs of urban ruin,
and the result is the carefully calculated infliction of mass homelessness on
an entire population.

On October 12, the Israelis told one million people in the northern part of Gaza
to flee for their lives. 12 But there is nowhere for them to flee to, and those
who attempt flight compound risk upon risk. The Gaza Strip is all of 140 square
miles; it is already one of the most densely populated areas in the entire world.
If the United States had the population density of Gaza, it would have
60,000,000,000 inhabitants. That's sixty billion. And now the Israelis are
bellowing that they want the tiny territory's population to somehow squeeze
into half the remaining area—and anyway they are bombing the south of Gaza
as well as the north and the center. Nowhere in Gaza is safe.

Already refugees once or sometimes twice over (80 percent of Gaza's
population are refugees, survivors or descendants of survivors of the ethnic
cleansing of the rest of southwestern Palestine in 1948), new refugees find
themselves in search of refuge once more, even as the Israelis warn darkly
that there is far, far more to come. 13 On October 14, a column of terrified
refugees making their way north to south down Salah al Din Street in Gaza
City—specifically singled out by Israeli leaflets as a safe corridor—were
bombed, and seventy survivors of other bombings were killed and scores
more injured. Doctors in clinics and hospitals in northern Gaza refused to
move altogether, saying that it would be impossible primarily because there's
nowhere to move their patients to. All the other hospitals are full, said Dr.
Yousef Abu al-Rish of the Shifa Hospital in northern Gaza. “And the other
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thing," he added, “most of the cases are unstable. And if we want to even
transfer them, even if there [are] extra beds in the other hospitals, which is not
true, they will die because they are too unstable to be transported.” Patients in
the ICU, newborns in incubators, people on ventilators—they would all just die
if they were moved. Of course they might die if they stay put too, especially
once the last drops of diesel run out and the lights go off. Or if the Israelis
continue to bomb hospitals and ambulances as they have been doing.
Already, a third of the hospitals and clinics in Gaza have had to shut down due
to a lack of resources. 14

“The specter of death is hanging over Gaza,” warned Martin Griffiths, UN
Undersecretary General for Humanitarian Affairs. “With no water, no power, no
food and no medicine, thousands will die. Plain and simple.”

A few days ago the Israelis said that it would be best, on the whole, for the
entire population of the territory—over two million people, half of them
children—to leave, either to Egypt or to the Gulf. We aim, the Israeli analyst
Giora Eiland said approvingly, “to create conditions where life in Gaza
becomes unsustainable.” As a result, he added, “Gaza will become a place
where no human being can exist.” 15 Major-General Ghassan Alian of the
Israeli army, echoing the Defense Minister's recent reference to Palestinians
as "human animals,” said, “human animals must be treated as such. There will
be no electricity and no water [in Gaza], there will only be destruction. You
wanted hell, you will get hell.” 16

What kind of people talk like this, with a godlike sense of their power over
literally millions of people? What mindset produces such genocidal
proclamations on the disposition of entire populations?

WHAT WE ARE WITNESSING before our eyes is, | think, unprecedented in the
history of colonial warfare. Ethnic cleansing, in itself, is unfortunately not as
rare an occasion as one would like; only a few weeks ago, 130,000 Armenians
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were driven in terror from their homes in Artsakh by (not coincidentally Israeli-
armed) Azerbaijan. In the Yugoslav wars of the 1990s, thousands of people of
the “wrong” religion or ethnicity were expelled at a time from their
communities in Bosnia, Serbia, and Croatia. Almost all—90 percent—of the
Christian and Muslim population of Palestine itself was ethnically cleansed by
Zionist forces in 1948. And we can go back to the 19th, 18th, and 17th centuries
and recall the sordid history of genocide, extermination, and slavery with
which Western civilization made its enlightened presence felt all around the
planet.

But in no instance that | know of has ethnic cleansing been accomplished
through the use of massive ordnance and heavy bombardment with ultra-
modern weapons systems, including the one-ton bombs (and even heavier
bunker-buster munitions) used by Israelis flying the latest American jets. Such
matters are normally conducted in person, with rifles or at the point of the
bayonet. The ethnic cleansing of Palestine in 1948 was carried out almost
entirely with small arms, for instance; the Palestinian civilians massacred at
Deir Yassin, Tantura, and other sites to inspire others into terrified flight were
shot with pistols, rifles, or machine-guns at close range, not struck by
thousand-pound bombs dropped from F-35s flying at 10,000 feet or higher.

What we are witnessing, in other words, is perhaps the first fusion of old-
school colonial and genocidal violence with advanced state-of-the-art heavy
weapons; a twisted amalgamation of the 17th century and the 21st, packaged
and wrapped up in language that harks back to primitive times and
thunderous biblical scenes involving the smiting of whole peoples—the
Jebusites, the Amelikites, the Canaanites, and of course the Philistines.

What's worse, if anything could be worse, is the near total indifference on
display by so many in and out of government in the Western world. Given the
shock and outrage over the Palestinian massacre of Israeli civilians expressed
by journalists, politicians, governments, and university presidents, the nearly
blanket silence concerning the fate of Palestinian civilians at the hands of
Israel is deafening: an earth-shattering, bellowing silence. We who live in
Western countries didn't support or pay for any Palestinian to kill Israeli
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civilians, but every bomb dropped on Gaza from aircraft the US provided is
added to a bill that we pay for. Our officials are falling over themselves to join
in the encouragement of the bombing and to rush the delivery of new bombs.

State Department officials issued internal briefings calling on spokespeople
not to use phrases such as “end to violence/bloodshed,” “restoring calm,” or
‘de-escalation/ceasefire.” 17 The Biden Administration actually wants the
bombing and killing to continue. Asked about the tiny handful of more or less
progressive congressional voices calling for a ceasefire and a cessation of
hostilities, White House Spokeswoman Karine Jean-Pierre said, “we believe
theyre wrong. We believe they're repugnant, and we believe they're
disgraceful.” 18 There are “not two sides here,” Jean-Pierre added. “There are

not two sides.”

Government spokespeople are calculating and insincere; the ultimate
nihilists, they don't actually believe in anything, least of all anything they say
themselves. But the same cannot be said of the people all around us who, so
desperately moved by the images and narratives of Israeli suffering, have
nothing to say about Palestinian suffering on a far greater scale. How can
anyone be so heartless? I'm not talking about overt racists who explicitly call
for the destruction of Gaza and the expulsion of the Palestinians. I'm talking
about ordinary people, many—maybe even most—of them solid liberals when
it comes to politics: advocates of gender and racial equality, anxious about
climate change, concerned for the unhoused, insistent on wearing face masks
out of humane consideration for others, voters for the most progressive of
Democrats. Their indifference is not personal, but a manifestation of a broader
culture of denial. 19 = Such people seem not to see or to recognize Palestinian
suffering because they literally do not see or recognize it. They are far too
intent, far too focused, on the suffering of people with whom they can more
readily identify, people they understand to be just like themselves.

Of course, the corporate media know how to encourage such forms of
identification, how to construct protagonists, and how to make viewers
sympathize with a subject, to imagine themselves in her shoes. In throttling
information, Western media outlets cut off access to identification with
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Palestinians, and reaffirm the perception that there is only one side.
Meanwhile on Al Jazeera Arabic—whose team of correspondents in Gaza and
elsewhere in Palestine and Lebanon have been providing gripping and
unflinching coverage of the catastrophe in Gaza—tragedy unfolds in real time.
On October 25, the Gaza bureau chief Wael Dahdouh was on air when he
received news that his wife, son, and daughter were killed in an Israeli airstrike
nearby. 20 Footage shows him on his knees as he weeps and places a hand
on his teenage son's chest. 21 “They're taking their revenge on us through
children?” Dahdouh says. For those of us glued to Arabic Jazeera these days,
to whom Dahdouh is a familiar face, the loss feels personal.

Some lives are to be grieved and given names and life stories, their narratives
and photographs printed out in the New York Times or the Guardian along
with photos of mourning parents. Other lives are just numbers, statistics
coming out of an accounting machine that doesn't seem to stop adding new
digits, twenty or thirty at a time.
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OPINION

Birzeit University Union: ‘We
are all Palestinians’ in the face
of colonial fascism

Our ability to narrate was never out of our hands, and resistance does not
need the authoritative pe-approval of static international codes. Our
history gives us that authority.

BY OPEN LETTER - OCTOBER 12, 2023 - @2
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ISRAELI MILITARY FORCES LEAVE BIRZEIT UNIVERSITY CAMPUS AFTER HAVING STORMED THE
UNIVERSITY, ARRESTED A NUMBER OF STUDENTS, AND DESTROYED MANY OF THE UNIVERSITY’S
PROPERTIES, SEPTEMBER 24, 2023. (PHOTO: BIRZEIT UNIVERSITY MEDIA OFFICE/APA IMAGES)

The following is the text of a statement by the Birzeit
University Union of Professors and Employees. Mondoweiss is

republishing the statement with permission.

2023 will be recorded historically as the year that Palestinians stood
boldly in the face of colonial fascism and screamed in defense of their
homes, humanity, and lives. Palestinians as a people have endured over a
century of settler colonial violence. We have thrived as a people and shall
continue to do so. We do not need to speak of our right to resist, for it is

not a right but a way of being and survival for Palestinians.

Zionism, the settler state, and the entire colonial system that is a prod-
uct of this fascist ideology can no longer falsely hide beneath the cloak of

humanism. In Palestine, in 2023, we do not demand our right to narrate.
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Our ability to narrate was never out of our hands, and resistance in all of
its manifestations and forms does not need the pre-approval of static in-
ternational law codes. The oppressed do not need to claim authority over
their own oppression; the ongoing events of history — our history — are
what allow us this authority. We consider it our duty not to expose the
bloody barbarism of Zionism; their actions as a fascist state and a ruth-
less army are more than sufficient to undertake this task. It is our duty to
record this moment not as its victims but as the people who will remem-

ber, record, survive, and resist it.

Signup for the Daily Headlines newsletter. You'll get new stories delivered directly
to your inbox every morning at 8am EST.

Email Subscribe

Our history will tell the story of these acts not only as a record of colonial
brutality but also as a record of our boldfaced determination to live and
resist it. We remain attached to our land and to our humanity as
Palestinian Arabs — no need to prove our humanity to those who have

lost theirs.

It might, nevertheless, be useful to remind ourselves and others of the
crimes that have been and are being committed in Palestine — crimes
that began with the violent and forceful introduction of Zionism onto the
land and people of Palestine. This list is long and cannot be summarized
in any simple form, but for those who have chosen to stand with the op-
pressed in solidarity with our struggle, we ask that you keep these points

in mind when speaking about the idea of freedom and liberation — heads
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and souls raised high, as always, by the duty we have towards the blood
of our martyrs and the righteousness of our cause. In compiling this list,
we realize that phrases like “war crimes,” “genocide,” “apartheid,” “crim-
inality,” and “inhumanity” seem unfit and atrociously insufficient to de-

scribe what the state of Israel has and continues to do:

An occupying colonial power cannot claim the right to self-defense
against the people under its brutal occupation. There is no moral
equivalence between the colonizer and the colonized — however

much the media attempts to claim otherwise;

As is their modus operandi, the Israeli military, in their war against
Gaza, has directly targeted our people through the belligerent
bombing of homes, hospitals, orphanages, playgrounds, schools,
universities, mosques, churches, and public spaces, deliberately
killing any and all Palestinians they can, even targeting the dead in
cemeteries. Cutting off and targeting water lines, electricity en-
gines, emergency services, and other crucial services and civilian
facilities are the actions of a genocidal power made even more au-
dacious under the irony of Zionist claims of their “purity of arms”:
this purity clearly only refers to the notion that their weapons are

ready for use against all Palestinians all the time;

The utter criminality of Zionist media coverage (adopted globally)
persists in blaming the oppressed for the crimes of the oppressor.
The great irony in the Zionist claim of victimhood is revealed in the
genocide being committed by its military, fulfilling their aims of
emptying Palestine of Palestinians. While always tragic, these

crimes are part and parcel of Zionism and not new, for even now,
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massacres and displacement of Palestinian refugees continue as the

world stands by only to bear witness;

The blatant and boldfaced genocidal racism of Israeli political dis-
course: the pornographic call to death of Arabs by settler Zionist
politicians across the political lines is fascism and cannot be de-
scribed as anything but support for further genocidal violence and

settler colonial fascism that has defined the history of this ideology;

The violent construction of the prison of Gaza is the criminal impo-
sition of what is now a sixteen-year sentence of solitary confine-
ment for an entire population in the form of the blockade and siege

of Gaza;

The criminalization of resistance, including the self-criminalization
of the right to resist, where all blood that is shed is blamed on the
oppressed and all crimes of settler colonial invasion and disposses-

sion are ignored entirely;

The unfathomable crime of silence and complicity perpetuated by
the entire world - including Arab and Muslim regimes under the
oppressive power of American impositions — are openly supportive

of genocide or mute witness to the crimes of settlers;

The most blatant American complicity in the genocidal massacre of
an entire people. Zionist and American colonials, with Arab
regimes’ complicity, have perpetuated crimes against the

Palestinian people that define fascism in the 21st century;

The ongoing historic crime of the complete denial of the

Palestinian nation’s political right to exist, resist, return, and self-
determination.
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We Palestinians have a right to our freedom. It is not a right enshrined in
the precarious words of law codes but our human dignity to fight for free-
dom. Palestinian resistance has been criminalized since the beginning of
the settler colonial invasion of Palestine. Now that our resistance has
used guerrilla war tactics, we have now become the oppressors?! What is
the Israeli army fighting to achieve? Unable to counter the resistance
fighters, the aircraft bombed besieged Gaza, targeting nothing and every-
thing at once! Are they trying in vain to continue the genocidal war that
began upon the arrival of Zionists to our land? Trying to complete the

erasure of 1948?

Given all we know and all we have seen, we must act and choose justice
and humanity and fight the oppression of colonial degradation. We are
all Palestinians now, and we must all act immediately against the real
criminals and scream in the face of this monster and his barbaric acts.
Zionism is a genocidal settler project in Palestine that is built on false
mythology and sustains itself on perpetual and endless violence against
the native people in Palestine - it should be seen and dealt with as such.
Talk of freedom - political, academic, or social — falls on deaf ears unless

or until the true criminals are called such and dealt with as such.

We in occupied Palestine — and all Palestinians — have no illusions in
the poetic dreams of the triumph of the pen over the sword because the
sword has cut too deeply into our flesh at the hands of an enemy who has
been granted by the hypocritical international community and the des-

tiny of imperial history to claim a monopoly on both the sword (that
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which acts to kill) and the pen (that which narrates the acts of killing). As
intellectuals and academics working in occupied Palestine, we have to
use our words, however futile they may feel in such critical times. We
also have faith in the bold souls of our people, our resistance and the tri-
umph of freedom, and in our inalienable rights. We recognize and pro-
claim that at this critical and urgent historical juncture, we shall over-
come — justice shall overcome. We are not your passive victims; we have
been murdered, maimed, and displaced by a setter state driven by an ide-
ology of insane hatred and bloody violence, but we will not be silenced.
Our resistance shows us the path forward, and we remain steadfast, and

we shall triumph.

October 11, 2023

Birzeit University Union of Professors and Employees, Occupied

Palestine
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Www.middleeasteye.net /opinion/why-calling-israel-apartheid-state-not-enough

Why calling Israel an apartheid state is not enough

Lana Tatour : 7-9 minutes

B'Tselem, a leading human rights group in Israel, recently released concluding
that Israel is an apartheid state, with a regime of Jewish supremacy stretching from the
Jordan River to the Mediterranean Sea.

The report found that Israel meets the definition of apartheid ,
which defines apartheid as “inhuman acts committed for the purpose of establishing and
maintaining domination by one racial group of persons over any other racial group of
persons and systematically oppressing them”.

The report received widespread international media attention and was described as a
“ ” moment. But it was only a watershed moment for B’Tselem, which was using
the term “apartheid” for the first time in its three-decade history, and for an international
community that is so infatuated with Israeli voices. For Palestinians, none of this is new.

Dominating Palestinians

B’Tselem is not the first human rights group to call Israel an apartheid regime. In 2009,
Palestinian and South African scholars published a that determined
Israel was committing the crime of apartheid. Two Palestinian human rights organisations,
Adalah and Al-Haq, were part of this initiative.

Two former UN special rapporteurs on human rights in Palestine reached a similar
conclusion. In 2007, John Dugard that “elements of the occupation constitute
forms of colonialism and of apartheid”. And, a few years ago, Richard Falk co-authored a

finding that Israel has established “an regime that oppresses and
dominates the as a whole”. The UN secretary-general was quick to
distance himself from the report, from the UN website.

The conversation emerging in liberal circuits around apartheid and Palestine
fails to recognise settler-colonialism as the overarching structure of the Israeli
state

Typical of western racism, Israelis are deemed more reliable and esteemed, and their
contributions more valid than those of Palestinians who experience apartheid, colonisation
and occupation every day.

Still, the B'Tselem report is a welcome development. As academic Rafeef Ziadah

, it comes “in the face of an orchestrated silencing campaign, which attempts to
foreclose debate before it even begins. In this sense, it is relevant that an Israeli human
rights organisation has stated what Palestinians have been arguing for years”.
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While the use of the apartheid framework in relation to Israel is not new, it is gaining
momentum amid the one-state reality. While the occupation paradigm is built on the false
assumption of temporariness and sustains a distinction between 1948 and 1967
territories, the apartheid framework recognises that Israel is the effective governing power
between the river and the sea, where it enacts a racialised regime.

Crime against humanity

Under international law, apartheid is a crime against humanity - and the evidence clearly
shows that Israel is an apartheid state. Throughout the territory between the river and the
sea, its political and legal systems are all geared towards ensuring Jewish racial
supremacy and domination. Amid the Covid-19 pandemic, Israel refused to vaccinate the
millions of Palestinians who live under its control, while vaccinating Israelis, including
Jewish settlers, in the occupied West Bank.

But Palestine cannot be understood merely in terms of apartheid, as this offers only a
limited and partial understanding of the situation. Israel is a settler-colonial state that is
practising both apartheid and permanent occupation.

An lIsraeli soldier guards a checkpoint at the main entrance of al-Fawwar
camp for Palestinian refugees on 9 July 2020 (AFP)

The conversation emerging in liberal circuits around apartheid and Palestine fails to
recognise settler-colonialism as the overarching structure of the Israeli state. We have
seen such dynamics in Peter Beinart’s recent call for one binational state, in which
apartheid is acknowledged, but not Zionist/Israeli settler-colonialism.

Racial domination is treated as a standalone feature of the Israeli state, disconnected from
the settler-colonial enterprise in Palestine. Even when apartheid is acknowledged, there is
no reckoning with Zionism as a racial ideology and movement.
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B'Tselem’s report is a perfect example of this new approach, which is coming to the
forefront of liberal progressive critiques of Israel. The report does not mention colonisation
or settler-colonialism even once. Paradoxically, one of B'Tselem’s board members
commented: “Change of any kind begins with a proper reading of the reality that one
seeks to alter; to look at that reality with open eyes, and to call it by its name.”

Apparently, to B’'Tselem, settler-colonialism is not part of this reality.

Limited understanding

The use of apartheid as a sole framework is in line with increasing attempts to limit the
understanding of the question of Palestine to rigid legal categories. International law is
important, and it should be leveraged to our advantage. But it would be dangerous to let
international law alone guide our understanding of the reality in Palestine or the nature of
our political claims. The question of Palestine is a political issue, not merely a legal issue.

"'TC:LII'L\‘_L_\‘:.\V 40

Israel is losing the fight to obscure its apartheid character
Read More »

True, settler-colonialism is not illegal under international law - but this is not a reason to
stake our understanding of Palestine on international law alone. By confining ourselves to
international law, we risk talking only about racial domination and ignoring colonial
domination. We need to talk about both, and we need to recognise that racial domination
and Israeli apartheid are part of, and inseparable from, settler-colonial domination.

This is not to say that we should abandon the apartheid framework, but rather that we
should be cautious of liberal readings of Israeli apartheid. Palestinians were using the
apartheid analogy long before it became a crime against humanity. Comparing Palestine
with apartheid South Africa has a long, radical history that predates the “recent” discovery
of apartheid by some Israelis. Palestinians saw South Africa, like Palestine, as a racial,
settler-colonial state, and themselves as part of a larger anti-colonial, anti-imperial and
anti-racist global movement.

Palestinians have been offering political and intellectual analyses on the question of
Palestine for decades. But even when Palestinians use apartheid as a framework for

analysis, it does not come at the expense of the settler-colonial framework; it supplements it.
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Dismantling settler-colonialism

Israeli organisations, scholars and activists are not - and should not be - the arbiters of
what Israel is and is not, or what the solution should be. The erasure of settler-colonialism
in the conversation on Israeli apartheid risks displacing decolonisation in favour of liberal
projects of equality. It configures Palestine as a liberal question, rather than a colonial
one.

Decolonisation is not or a buzzword thrown around easily. While it may not be
easily defined, decolonisation is certainly not a synonym for liberal projects of equality,
even as it is increasingly being co-opted as such. Unlike liberal equality, decolonisation
demands the dismantling of settler-colonialism, its institutions and its logics. Our freedom

depends on it.

The views expressed in this article belong to the author and do not necessatrily reflect the
editorial policy of Middle East Eye.
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17 JUSTICE FOR PALESTINE: A CALL TO ACTION
FROM INDIGENOUS AND WOMEN-OF-COLOR FEMINISTS

Between June 14 and 23, 2011, a delegation of eleven scholars, activists, and artists visited
occupied Palestine. As indigenous and women-of-color feminists involved in multiple social justice
struggles, we sought to affirm our association with the growing international movement for a free
Palestine. We wanted to see for ourselves the conditions under which Palestinian people live and
struggle against what we can now confidently name as the Israeli project of apartheid and ethnic
cleansing. Each and every one of us—including those members of our delegation who grew up in the Jim
Crow South, in apartheid South Africa, and on Indian reservations in the US—was shocked by what we
saw. In this statement we describe some of our experiences and issue an urgent call to others who share
our commitment to racial justice, equality, and freedom.

During our short stay in Palestine, we met with academics, students, youth, leaders of civic
organizations, elected officials, trade unionists, political leaders, artists, and civil society activists, as well
as residents of refugee camps and villages that have recently been attacked by Israeli soldiers and
settlers. Everyone we encountered—in Nablus, Awarta, Balata, Jerusalem, Hebron, Dheisheh,
Bethlehem, Birzeit, Ramallah, Umm el-Fahem, and Haifa—asked us to tell the truth about life under
occupation and about their unwavering commitment to a free Palestine. We were deeply impressed by
people’s insistence on the linkages between the movement for a free Palestine and struggles for justice
throughout the world; as Martin Luther King Jr. insisted throughout his life, “Justice is indivisible.
Injustice anywhere is a threat to justice everywhere.”

Traveling by bus throughout the country, we saw vast numbers of Israeli settlements ominously
perched in the hills, bearing witness to the systematic confiscation of Palestinian land in flagrant
violation of international law and UN resolutions. We met with refugees across the country whose
families had been evicted from their homes by Zionist forces, their land confiscated, their villages and
olive groves razed. As a consequence of this ongoing displacement, Palestinians comprise the largest
refugee population in the world (over five million), the majority living within a hundred kilometers of
their natal homes, villages, and farmlands. In defiance of UN Resolution 194, Israel has an active policy
of opposing the right of Palestinian refugees to return to their ancestral homes and lands, on the
grounds that they are not entitled to exercise the Israeli Law of Return, which is reserved for Jews.

In Sheikh Jarrah, a neighborhood in eastern occupied Jerusalem, we met an 88-year-old woman
who was forcibly evicted in the middle of the night; she watched as the Israeli military moved settlers
into her house a mere two hours later. Now living in the small back rooms of what was once her large
family residence, she defiantly asserted that neither Israel’s courts nor its military could ever force her
from her home. In the city of Hebron, we were stunned by the conspicuous presence of Israeli soldiers,
who maintain veritable conditions of apartheid for the city’s Palestinian population of almost 200,000,
as against its 700 Jewish settlers. We passed several Israeli checkpoints designed to control Palestinian
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movement on West Bank roads and along the Green Line. Throughout our stay, we met Palestinians
who, because of Israel’s annexation of Jerusalem and plans to remove its native population, have been
denied entry to the holy city. We spoke to a man who lives ten minutes away from Jerusalem, but who
has not been able to enter the city for twenty-seven years. The Israeli government thus continues to
wage a demographic war for Jewish dominance over the Palestinian population.

We were never able to escape the jarring sight of the ubiquitous apartheid wall, which stands in
contempt of international law and human rights principles. Constructed of 25-foot-high concrete slabs,
electrified cyclone fencing, and winding razor wire, it almost completely encloses the West Bank, and
extends well east of the Green Line marking Israel’s pre-1967 borders. It snakes its way through ancient
olive groves, destroying the beauty of the landscape, dividing communities and families, severing
farmers from their fields, and depriving them of their livelihood. In Abu Dis, the wall cuts across the
campus of al-Quds University, through the soccer field. In Qalgilya, we saw massive gates built to control
the entry and access of Palestinians to their lands and homes, including a gated corridor through which
Palestinians with increasingly rare Israeli-issued permits are processed as they enter Israel for work,
sustaining the very state that has displaced them. Palestinian children are forced through similar
corridors, lining up for hours twice each day to attend school. As one Palestinian colleague put it,
“Occupied Palestine is the largest prison in the world.”

An extensive prison system bolsters the occupation and suppresses resistance. Everywhere we
went, we met people who had either been imprisoned themselves or had relatives who had been
incarcerated. Of the 20,000 Palestinians locked inside Israeli prisons, at least 8,000 are political
prisoners, and more than 300 are children. In Jerusalem, we met with members of the Palestinian
Legislative Council who are being protected from arrest by the International Committee of the Red
Cross. In Umm el-Fahem, we met with an Islamist leader just after his release from prison, and heard a
riveting account of his experience on the Mavi Marmara and the 2010 Gaza Flotilla. The criminalization
of their political activity, and that of the many Palestinians we met, was a constant and harrowing
theme.

We also came to understand how overt repression is buttressed by deceptive representations of
the State of Israel as the most developed social democracy in the region. As feminists, we deplore the
Israeli practice of “pinkwashing” —the state’s use of ostensible support for gender and sexual equality to
dress up its occupation. In Palestine, we consistently found evidence and analyses of a more substantive
approach to an indivisible justice. In Nablus, we met the president and the leadership of the Arab
Feminist Union and several other women’s groups, who spoke about the role and struggles of
Palestinian women on several fronts. We visited one of the oldest women’s empowerment centers in
Palestine, In‘ash al-Usra, and learned about various income-generating cultural projects. We also spoke
with Palestinian Queers for BDS, young organizers who frame the struggle for gender and sexual justice
as part and parcel of a comprehensive framework for self-determination and liberation. Feminist
colleagues at Birzeit University, An-Najah University, and Mada al-Carmel spoke to us about the organic
linkage of anticolonial resistance with gender and sexual equality, as well as about the transformative
role Palestinian institutions of higher education play in these struggles.

We were continually inspired by the deep and abiding spirit of resistance in the stories people
told us; in the murals inside buildings such as Ibdaa Center in Dheisheh Refugee Camp; in slogans
painted on the apartheid wall in Qalgilya, Bethlehem, and Abu Dis; in the education of young children;
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and in the commitment to emancipatory knowledge-production. At our meeting with the Boycott
National Committee—an umbrella alliance of over 200 Palestinian civil society organizations, including
the General Union of Palestinian Women, the General Union of Palestinian Workers, the Palestinian
Academic and Cultural Boycott of Israel, and the Palestinian Network of NGOs—we were humbled by
their appeal: “We are not asking you for heroic action or to form freedom brigades. We are simply
asking you not to be complicit in perpetuating the crimes of the Israeli state.”

Therefore, we unequivocally endorse the BDS campaign. The purpose of this campaign is to
pressure Israeli state-sponsored institutions to adhere to international law, basic human rights, and
democratic principles as a condition for just and equitable social relations. We reject the argument that
to criticize the State of Israel is anti-Semitic. We stand with Palestinians, an increasing number of Jews,
and other human rights activists all over the world in condemning the flagrant injustices of the Israeli
occupation.

We call upon all of our academic and activist colleagues in the US and elsewhere to join us by
endorsing the BDS campaign and by working to end US financial support, at $8.2 million daily, for the
Israeli state and its occupation. We call upon all people of conscience to engage in serious dialogue
about Palestine, and to acknowledge connections between the Palestinian cause and other struggles for
justice. Injustice anywhere is a threat to justice everywhere.

Angela Y. Davis

Beverly Guy-Sheftall

Rabab Abdulhadi

Premilla Nadasen

Ayoka Chenzira

Barbara Ransby

Gina Dent

Chandra Talpade Mohanty

Melissa Garcia

Waziyatawin

Anna Romina Guevarra
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18 WHY BOYCOTT ISRAEL?

Lisa Taraki and Mark LeVine

Mark LeVine: What is the “Boycott, Divestment, and Sanctions” movement, and how is it
related to the academic and cultural boycott movement? How have both evolved in the past few years
in terms of their goals and methods?

Lisa Taraki: The BDS movement can be summed up as the struggle against Israeli colonization,
occupation, and apartheid. BDS is a rights-based strategy to be pursued until Israel meets its obligation
to recognize the Palestinian people’s inalienable right to self-determination and complies with the
requirements of international law.

Within this framework, the academic and cultural boycott of Israel has gained considerable
ground in the seven years since the launching of the Palestinian Campaign for the Academic and Cultural
Boycott of Israel (PACBI) in 2004. The goals of the academic and cultural boycott call, like the aims of the
Palestinian Civil Society Call for Boycott, Divestment and Sanctions issued in 2005, have remained
consistent: to end the colonization of Palestinian lands occupied in 1967; to ensure full equality of
Palestinian citizens of Israel and end the system of racial discrimination; and to realize the rights of
Palestinian refugees to return to their homes and properties, as stipulated in UN Resolution 194.

The logic of the BDS movement has also remained consistent. The basic logic of BDS is the logic
of pressure—not diplomacy, persuasion, or dialogue. Diplomacy as a strategy for achieving Palestinian
rights has proved futile, due to the protection and immunity Israel enjoys from hegemonic world powers
and those in their orbit.

Second, the logic of persuasion has also shown its bankruptcy, since no amount of “education”
of Israelis about the horrors of occupation and other forms of oppression seems to have turned the tide.
Dialogue between Palestinians and Israelis, which remains very popular among Israeli liberals and
Western foundations and governments that fund the activities, has also failed miserably. Dialogue is
often framed in terms of “two sides to the story,” in the sense that each side must understand the pain,
anguish, and suffering of the other, and accept the narrative of the other.

This presents the “two sides” as if they were equally culpable, and deliberately avoids
acknowledgment of the basic colonizer—colonized relationship. Dialogue does not promote change, but
rather reinforces the status quo, and in fact is mainly in the interest of the Israeli side of the dialogue,
since it makes Israelis feel that they are doing something, while in fact they are not. The logic of BDS is
the logic of pressure. And that pressure has been amplifying.

The Palestinian-led academic and cultural boycott is an institutional boycott; that is, it does not
target individual scholars or artists. This point has also remained the same since the inception of the BDS
movement. Yet it is important to state here that all Israeli universities and virtually the entire spectrum
of Israeli cultural institutions are complicit in the state’s policies, and are thereby legitimate targets of
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the boycott. Guidelines and criteria for boycott, however, have been elaborated since the founding of
the movement, as more experience is gained on the ground, and in response to requests for guidance
from conscientious academics and cultural workers wishing to respect the Palestinian boycott call.
PACBI in particular expends a great deal of effort guiding and advising international solidarity activists.
Consistency is achieved through adhering to the guidelines developed by PACBI, in cooperation with
other elements in the Palestinian BDS movement.

World-renowned public intellectuals, academics, writers, artists, musicians, and other cultural
workers have now endorsed the academic and cultural boycott call; their names are too many to note
here, but the interested reader can consult the PACBI website. In addition, several campaigns for
academic and cultural boycott have been established around the world: in the UK, the US, France,
Pakistan, Lebanon, Germany, Norway, India, Spain, South Africa, and Australia, and many other
countries. The newly established European Platform for the Academic and Cultural Boycott of Israel
(EPACBI) is an important coordinating body in Europe.

The lethal Israeli assault on the Gaza Strip in the winter of 2008—09 and the murder of Turkish
solidarity activists aboard the Mavi Marmara in May 2010 served as further catalysts in the tremendous
spread of BDS actions around the world, which include cancellations of artistic performances in Israel,
protests against complicit Israeli institutions’ performances abroad (such as the past and current
protests around performances by the Israel Philharmonic Orchestra), and many more creative forms of
protest and boycott of Israeli and Brand Israel projects and institutions.

ML: The Israelis have recently passed a so-called “anti-Boycott law,” which opens Israelis who
support any form of boycott, even if it's limited to settlement products, to significant civil penalties and
lawsuits to force them to stop their actions. Can you comment on this whole discourse, especially the
commentary in the Israeli press critical of it, claiming it represents a move against democracy, towards
fascism, and similar responses which seem to suggest these are unprecedented measures?

LT: The Palestinian BDS movement is encouraged by the adoption of the logic of BDS, and
boycott in particular, by sections of the Israeli left, and feels it has been vindicated in its argument that
pressure—and not persuasion—is the best way to make Israelis realize that the system of occupation,
apartheid, and colonialism must end. Having said this, | must note that there are at least two disturbing
aspects to the new surge of activity surrounding the new anti-boycott law passed by the Israeli Knesset
recently.

First, the boycott being defended by leftist and liberal Israelis targets institutions (such as the
University Center of Samaria and the cultural center in Ariel) and products of the Israeli colonies in the
West Bank only. This boycott, then, is silent on the complicity of all mainstream Israeli institutions—and
indeed many industries, such as the weapons industry—in maintaining and legitimizing the structures of
oppression.

Second, this boycott is often cast in terms of “saving Israeli democracy.” It is thus an Israel-
centered discourse and project, and its point of reference is neither Palestinian rights as stipulated by
international law nor an acknowledgment that they are heeding the call of the Palestinians. One
outstanding exception is the Israeli group Boycott from Within, which explicitly endorses the Palestinian
BDS call and considers it the basic point of reference for its agenda of activism—such as urging artists
and musicians not to perform in Israel, supporting a military embargo of Israel, advocating for different
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divestment campaigns, and many other activities that target all complicit Israeli institutions. Other
Israeli groups, such as the Coalition of Women for Peace, ICAHD, and others have also endorsed the
Palestinian BDS call publicly.

ML: What is your impression of what happened with the latest Gaza flotilla [in July 2011]? Some
commentators have argued that the “successful” use of supposedly “nonviolent” strategies by the
government of Israel to put pressure on other governments to stop the flotilla before it got anywhere
near Gaza represents a defeat for the rising tide of nonviolent resistance, showing that the Israelis have
learned the lessons and are now able to beat the activists at their own game.

LT: | don’t agree with that assessment at all. | think the main aim of the flotillas, which has been
to highlight, resist, and protest Israel’s illegal siege of the Gaza Strip, has been realized, despite Israeli
efforts to [bring] extreme pressure [to bear] against governments to prevent the vessels from sailing.
The ridiculous Israeli response to the [July 2011] “Welcome to Palestine” campaign did more to publicize
the campaign than would otherwise have happened.

You are right to frame the flotilla movement as a part of the international movement to isolate,
expose, and place pressure upon Israel to respect international law and end its system of colonization,
occupation, and apartheid. That this movement—still in its early stages—has achieved world recognition
is attested to by the state of disarray in official Israeli and Zionist circles. Already, several conferences
and strategy papers have been launched in Israel and abroad to counter what is being marketed as the
“delegitimization threat.” If BDS, the annual and growing Israeli Apartheid Week events, and other
resistance actions such as the waves of flotillas are mere nuisances, | doubt that so much effort would
be invested merely out of an “academic” interest in them. Strong-arm tactics with some governments
may have prevented the flotillas from reaching Gaza, but the strength of the BDS movement—and other
solidarity actions—is that they are built on people’s initiatives. [These] cannot be easily suppressed,
despite intimidation, legal threats and lawsuits, and other silencing tactics.

ML: In the BDS literature, there is a critique of those, like myself, who argue that anyone who
wants to join BDS for Palestine should also adopt similar actions vis-a-vis other countries involved in
massive systematic oppression and/or occupation (China, India, the US, to cite the most obvious
examples), and that the need to think systemically is not merely an ethical imperative but a strategic
one as well. Your response, when we last met in Ramallah, was that this strategy is utopian, that
Palestinians have enough trouble getting people to engage in BDS merely against Israel, and that
enlarging it would be untenable.

Can you explain how BDS can become more effective without thinking of joining with other
movements against oppression and occupation that might call for a similar campaign?

LT: The BDS movement does operate with a conceptual framework, of course. This includes an
analysis of global and regional power relations. BDS is predicated on the fact that the collusion of the
hegemonic or major world powers of the so-called “international community” with Israeli impunity is
the single most important factor that enables Israel to continue flouting international law. The
hegemonic powers not only shield Israel from censure; they have also often turned a blind eye to
grievous offences committed by their allies—but only when it serves their own interests. The
inconsistency of US and European foreign policy is not something | need to stress, | believe. Plenty of
rogue regimes continue to oppress and suppress their citizenry without international censure, as we all
know.
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What is important to note, however, is that when an oppressed people decide to appeal to the
world to help them achieve self-determination and freedom through boycotts and other pressure
mechanisms, as the vast majority of Palestinian civil society has done, then the response of all
conscientious people would usually be to respect that appeal directly and immediately. It certainly was
the case in South Africa. | don’t think anyone had the temerity to suggest, during the anti-apartheid
struggle in that country, that the existence of a full-throttle anti-imperialist movement would be the
precondition for supporting the boycotts called for by the oppressed in South Africa, or that a boycott of
the US, the UK, and indeed Israel, was the only principled course of action to take. That would have
been a recipe for paralysis.

Israel, unlike many other oppressive states, enjoys the full support of the hegemonic powers, as
| have noted. Precisely because of this, since there is no other impetus for change, it is incumbent upon
forces that support justice to heed the Palestinian call. If there were a robust BDS movement in China or
in Morocco today urging a boycott of the existing regimes, then certainly it would be an obligation to
respect the call of the oppressed.

ML: It seems increasing numbers of diaspora and Israeli Jews are supporting BDS, at least in
principle—although, as you [suggested], what they imagine BDS is and what it actually means can differ
significantly. How is the growing support impacting the success of BDS? Do you think it is penetrating
more into Israeli society? And have you seen any changes in the way the Israeli government deals with
nonviolent protest in the last year or so, given the increasing success of the movement?

LT: My comments concerning the Israeli boycott of the colonies in the West Bank are relevant in
this context as well. | think most Israelis are very far from becoming convinced that BDS is an effective
strategy for radical change of the status quo, and that is because Israeli society has no incentive to
change the status quo. Only pressure, in the form of various BDS measures, can move the Israeli body
politic. That is the logic of BDS, after all. As for the treatment of protests by the Israeli government and
military, it’s obvious that they are continuing to reassess their on-the-ground tactics in the face of the
continuing escalation of protests, both by Palestinians and international and Israeli supporters. The use
of force has been a constant for several decades now, and is nothing new. During the first Intifada,
which was a form of civil resistance and disobedience, the response of the Israeli military was deadly
and violent, just as it is today. The language of force will not be abandoned. That is the logic of a colonial
power, after all.

ML: Can you elaborate a bit more on what the initiators of the BDS movement mean when they
describe institutions, or artists and academics, who “serve Brand Israel.” What is Brand Israel, and
whose interests does it serve?

LT: Brand Israel is a worldwide campaign launched in 2005 by some agencies of the Israeli
government and major pro-Israel groups internationally, primarily in the US. It’s a diffuse and diverse
effort, but the main idea behind it is to portray and promote Israel as a normal country for tourism,
youth culture, enjoyment of the fine arts, sports, and all other “normal” and “civilized” pursuits. Public
relations firms have played an important role in crafting the Israeli brand. In addition, Israeli consulates
and embassies, as well as Jewish and Zionist organizations (such as Hillel in the US), are actively involved

115



in promoting Israeli art, scientific accomplishments, and other “achievements” abroad. The modernity,
diversity, and vitality of Israel are stressed in Brand Israel promotional activities.

| may add that the Israeli writer Yitzhak Laor has uncovered evidence of official Israeli

sponsorship of Brand Israel-type activities, and with a price tag attached; in an article published in 2008,
he revealed that any Israeli artist or cultural worker accepting financial support from the Israeli Foreign
Ministry for exhibiting or showcasing his or her work abroad was obligated to sign a contract stipulating
that he or she “undertakes to act faithfully, responsibly and tirelessly to provide the Ministry with the
highest professional services. The service provider is aware that the purpose of ordering services from
him is to promote the policy interests of the State of Israel via culture and art, including contributing to
creating a positive image for Israe

III

What this reveals, then, is that, in light of the bad press Israel has been receiving in past years, it
has been deemed necessary to make sure that artists and other cultural workers—perhaps because of
their reputation as idiosyncratic or even eccentric—know what is expected of them when they accept
state funding of their tours abroad. They are supposed to act as “cultural ambassadors” for Israel, which,
in large part, is to become apologists for Israeli policies and practices that oppress the Palestinians.

ML: In terms of the academic boycott, if | have a student who needs to come to Israel to
develop her or his Hebrew in order to better understand the dynamics of the occupation and can only
afford to do this through various programs such as Erasmus or Education Abroad Programs that involved
affiliation with Israeli universities, or wants to do research at Israeli archives on the country’s history
that require students to be affiliated to Israeli universities to obtain research clearance, what is the
official position of PACBI towards this?

LT: The PACBI guidelines for the implementation of the academic boycott, which apply to
international academics and students, are clear: any interaction with Israeli universities, regardless of
the content or form (studying there, accessing archives, giving a course, attending a conference,
conducting research) violates the academic boycott if such an interaction entails official contact with the
institution.

This can include accepting an invitation to attend a conference, registering for a course,
accepting employment or agreeing to conduct seminars, or conducting research in affiliation with such
institutions. While using a university facility such as a library does not strictly violate the boycott, doing
so in the framework of affiliation with the university would.

Institutional study abroad schemes, research activity conducted in the framework of
institutional cooperation agreements—such as the various EU-funded programs, including Erasmus
Mundus—violate the boycott. Regarding the study of Hebrew, | think that the international options for
pursuing that are very wide indeed; most universities in the West offer Hebrew instruction.

In general, conscientious scholars and students are encouraged to familiarize themselves with
the logic and aims of the boycott and to abide by its spirit if situations other than the ones noted above
are encountered. Since Palestinians—including academics and their representative body, the Palestinian
Federation of Unions of University Employees—have called for an academic boycott, it becomes a
responsibility of conscientious academics and students considering visiting the area for research or
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study purposes to become familiar with the context, which includes thinking seriously about the
meaning of their affiliation with Israeli universities in light of the boycott call.

ML: Critics might say that this response is explicitly putting politics—however worthy—ahead of
the advance of scholarship. For historians, for example, it is impossible to produce new knowledge
without accessing archives. For student historians, their degree depends on their access to archives. If
the archives are controlled by the state, then does the mere fact of using them mean complicity with the
state?

LT: This is not putting politics above scholarship; it is about applying ethical principles to the
practice of scholarship. No scholarly activity takes place in a vacuum, and every scholar must consider
the consequences of his or her research strategies when pursuing scholarly activity. State control of
some archives does not necessarily preclude using them, as | noted earlier; usually, it is enough to prove
one’s academic credentials to gain access to them. It is the same as using Israeli medical facilities or any
other public service. The main issue is institutional affiliation.

ML: Are there any lessons from the so-called Arab Spring, or from other mass mobilizations
globally against oppression in the past year or two, that can inform and even help the BDS movement
and Palestinian resistance more broadly? Do the events of the last eight months give you hope, or is the
situation in Palestine different enough—being at once a colonial situation and an internal struggle for
democracy within both Israeli and Palestinian societies—that these other mass mobilizations can’t really
help beyond inspiring Palestinians to stay the course?

LT: The revolutionary spirit that has ignited the Arab world will no doubt make the question of
Palestine more urgent than before, both in those countries that have begun the process of revolutionary
transformation and those in which struggles for freedom and democracy are still unfolding. Once there
are free and unrigged elections for new parliaments in Egypt and Tunisia, as well as other Arab
countries, the new parliaments will have to be sensitive to the views of the people—unlike the situation
that has hitherto prevailed.

It is well known that Palestine is an Arab question, and that includes widespread rejection of
Israel’s destructive role in the region. The forces of counterrevolution may try to combat popular
sentiment, and there will be continuous contestation and ongoing struggles, but the policies of Arab
countries will not be the same now that the revolutionary spirit has taken hold of the imagination of the
Arab people.

ML: How do you think the sudden rise of the protest movement in Israel for “social justice” will
impact the BDS movement and Palestinian resistance to the occupation more broadly? Especially with
the likely coincidence of renewed protests in Israel next month [in September 2011] and a major
Palestinian push for statehood at the UN, is there a space for Palestinians to make a significant
intervention in the protest discourse inside Israel that helps reshape it towards broader ends? And if so,
what role would BDS play in this?

LT: From all indications, the protest movement in Israel has nothing to say about justice for
Palestinians, either as citizens or as occupied people. The Palestinian BDS movement does not address
the Israeli public directly in order to persuade it or to appeal to its sense of justice. That is not the logic

of BDS. It is up to Israeli political forces to make that connection and to influence their public. We expect
that pro-BDS Israelis, however small their numbers might be, will be taking this up within their society.
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The Land of Sad Oranges
By Ghassan Kanafani

Translated with an introduction by Nejmeh Khalil-Habib.
Introduction

Ghassan Kanafani was born in Akka, Palestine, in 1936. He died when an explosive
devise planted by an Israeli operative, detonated under his car on July 8%, 1972. His
wife Annie, a Danish national, described the event as such: “... We used to go shopping
together every Saturday morning, on that day he accompanied his niece Lamees. A few
minutes after they left, | heard the sound of a huge explosion. I ran but only saw
remanence of our exploded small car. Lamees was a few meters away from the spot, but
I could not find Ghassan. I hoped to find him injured, but I only found his left leg. I was
devastated, and our son Fayez, started knocking his head against the wall. Little Layla
was crying: Baba...Baba...I gathered his remains, the Beiruti escorted him to his last

resting place at the Shuhada Cemetery where he was buried next to Lamees who loved
him and died with him.”"

Kanafani is a prominent literary figure in Arabic Literature. His works were translated to
many different languages. During his short life he enriched the Arabic library by
contributing a valuable collection of writings, varying from novel to short story to
literary research and political essays. “The Land of the Sad Orange” is one of his early
stories. It depicts the impact of deracination on the Palestinians after Israeli forces took
over their country in 1948. In this story Kanafani mixes artistic reality with history.
Though the story tells the suffering of a middle-class family, it is exemplary of the
experience of thousands of displaced families, who suffered the humiliation of leaving
their country and living in poverty, following the 1948 defeat of the Arab armies and the
creation of the state of Israel.

The Land of Sad Orange

When we left Yaffa to Akka, I felt no agony. It was like going from a city to another for
a holiday. For several days, nothing painful happened. I was happy because this move
gave me a nice break from school.

Things started to look differently when Akka was attacked.
That night was hard on you and me.

The women were praying, men were bitter and silent. You and me and all the kids our
age didn’t understand what was going on. But that night we started to gather the threads
of the story. When the Israeli soldiers left, after threatening and swearing, a big van
stopped in front of our home, and few things (mainly beds and blankets) were thrown
into it. I was standing with my back against the wall of the old house, when I saw your
mother rise up into the van, then your aunt, followed by the little ones. Your father
picked you up and threw you over the furniture, in the same way, he lifted me over his
head and threw me in the iron box at the top of the van. There was your brother, Riad,
sitting in silence. Before having myself settled properly, the car started moving and
Akka started to fade little by little, through the ascending, zigzag road that led to Ra ’ss-

Ennakoura.

2
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The sky was cloudy, a touch of cold air chilled my body. Riad sat calmly with his legs
propped on top of the box, his back resting against the furniture, staring at the sky. I was
sitting in silence, holding my knees by my arms and putting my chin between my
legs...All along the way there were orange groves. A sense of fear and anxiety spread
over everyone. The car moved with difficulty over the wet soil, and from a distance, we
heard the sound of gun shots as if bidding us farewell.

When Ra’ss-Ennkoura appeared, the car stopped. The women came down from among
the belongings and went to a farmer who was squatting in front of a basket of oranges.
They picked up the oranges, and we heard them lamenting. At that moment I realised
that oranges are something precious, and that they are dear to our hearts. The women
bought the fruits and went back to the car. Your father stretched out his arm, took an
orange, stared at it silently, then burst into tears, just like a miserable, little child.

In Ra’ss-Ennakoura, our car stopped among many other cars. The men gave up their
guns to the police officers who were there for that reason. When our turn came, the table
was full of hand and machine guns and I watched the long line of cars enter Lebanon,
leaving long behind them the land of orange. I started wailing. Y our mother was still
looking in silence at the oranges. In your father’s eyes were the reflection of all the
orange trees he had left behind for the Israelis, all the clean orange trees he had planted
one by one, glittered in his face. He failed to stop the tears that filled up in his eyes,
when he came to face the head police officer.

When we reached Saida®, in the afternoon, we became refugees.

The road absorbed us among many other things. Your father suddenly became older
than before, he looked as if he hadn’t sleep for a long time. He was standing among the
belongings, which were thrown over the side of the road. I knew if I were to say any
word he would explode in my face: “Damn your father! Damn you!” These two swears
were clear on his face. Even I, who was brought up in a catholic conservative school, at
that moment, doubted that God wanted to make his people happy. I doubted that God
could hear and see everything. All the paintings that show God loving the children and
smiling at them looked like a lie, among other lies told by people who build
conservative schools for which they can charge extra fees. I was sure that the God we
knew in Palestine, left Her as well, and that He was refugee somewhere in this world,
and that He was incapable of solving his own problems, and that we, the refugees, who
are sitting on the footpath, were waiting for a new destiny to find us a solution. We were
responsible to find a solution ourselves. We were responsible for finding a roof over our
heads. The pain struck the head of the naive young boy.

Night was awful, and the dark started to fall, bit by bit. I was frightened...thinking that I
am going to spend the night on the pavement filled my spirit with dreadful nightmares.
No one was there to calm me down. I couldn’t find any person to turn to. Your father’s
rigid silence raised more fear in my heart, and the oranges in your mother’s hand ignited
fire in my chest. Everyone was silent, everyone was looking at the black road, hoping
that some solution would materialize from around the

corner and take us to a certain shelter. Then destiny came. It came in the form of your
uncle, who had arrived in town a few days earlier. He was our destiny.

Your uncle wasn’t a man of real values, and when he found himself on the road, he

119



became more savage. He went to a house where a Jewish family lived, opened the door,
threw the content of the room away and cried to their face: “Go to Palestine”. For sure
they didn’t go to Palestine, but, intimidated by his frustration and anger, they went to
another room leaving him to enjoy a roof and a floor.

Your uncle led us to that room; we were heaped with his family and his belongings. We
slept on the floor and were covered by the men’s coats, In the morning, when we woke

up, the men were still sitting on the chairs. The tragedy started to penetrate through our
bodies...all our bodies.

We didn’t stay in Saida long, just three days. Your uncle’s room wasn’t wide enough
even for half of us. Your mother asked your father either to find himself a job or to
return to the oranges. Your father exploded in her face. His voice was trembling with
rage. Then our family problems began. The happy, strong-bonded family we had once
been was left behind along with the orange groves, the old house, and the martyrs.

I didn’t know from where your father got the money. I knew that he had sold your
mother’s jewelry, which he had bought her once, to make her happy and proud of him.
But the jewelry wasn’t enough to solve our problems, other resources were needed. Had
your father borrowed any money? Had he sold any belongings that he brought with him
without telling us? I couldn’t tell. But I still remember that we moved to a certain suburb
of Saida, and there, your father sat on the high rock and smiled for the first time. He was
waiting for the 15" of May to return with the victorious armies.

The 15™ of May came after a bitter period of time. Exactly, at twelve o’clock he nudged
me with his foot while I was still sleeping, and said in a voice thundering with great
expectation: get up, go see the Arab armies” entering Palestine. I woke up in a frenzy
and we ran bare footed, all along the hills, in the middle of the night, till we reached the
street which was a full kilometre away from the village. All of us youngsters, and the
elderly, ran breathlessly like idiots. We saw the lights of the cars beaming from a
distance, travelling towards Ra 'ss-Ennakoura.

When we reached the main street, we felt the cold, but your father’s crazy shouting
made us forget about everything. He started to run after the cars like a small boy. He
waved at them. He shouted in a broken voice until he went out of breath, but he kept
running after the cars like a small child. We ran beside him, shouting like him, as the
admirable soldiers looked toward us from under their helmets with silence and stiffness.
We were all breathless, though your father kept running in spite of his fifty years. He
was throwing cigarettes to the soldiers. He kept running and we kept following like a
small herd of goats.

The procession of cars vanished suddenly and we returned home, tired and breathless.
Your father became silent and speechless. When a passing car flashed its lights at his
face, tears were spread all over his cheeks.

After that day, life passed slowly. We were deceived by announcements and by the
bitter truth. Grimness started to invade our faces. Your father found it difficult to talk
about Palestine or the happy days in his orange groves, or his houses.
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We were the walls of his tragedy and cunning enough to know the meaning behind his
early morning shouting: “go to the hill and never come back before noon.” We knew
that he wanted to distract us from asking for breakfast.

Things began to deteriorate. Any simple issue was enough to ignite your father’s anger.
When one of us asked him something, he would jump as if electrocuted and then scan us
with his eyes. A damned idea festered in his mind. He stood up suddenly, as if he’d just
found a solution to his dilemma. Out of feeling that he was strong enough to put an end
to his tragedy, and out of the horror one feels taking a disastrous action, he started
talking nonsense. He started turning left and right, as if looking for something we
couldn’t see. Then he jumped up on a box which we brought with us from Akka. He
emptied its contents in a hysterical, frightening way. As if led by her maternal intuition,
your mother must have grasped what was going in his mind. Suddenly, she started to
push us away from the house and asked us to run to the hill.

Against her will, we stuck our faces to the window, and stuck our little ears to its
wooden frame. Frightened, we heard your father saying: I will kill them and kill myself.
I want to finish it. I want to....I want...

We started peeping through the cracks of the door, we saw your father splayed on the
ground, breathing heavily, gnawing his teeth. Your mother was watching him from a
distance. Her face was full of horror.

At First, I didn’t understand what was going on. I remember that the moment I saw a
black pistol by his side, I started running as fast as I could, as if escaping a Phantom
which had appeared suddenly. I ran away from the house, toward the hills. The further I
ran from the house, the further I felt myself moving away from my childhood. I started
to realise that our lives will never be the same: things were no longer as simple as they
once were, and life was no longer something you eagerly looked forward to. The
situation had reached the point of having a shot to the head as the only thing a father
could offer his children. So from now and on, we had to watch our step, behave
ourselves, keep quiet when father speaks about his problems. We wouldn’t ask for food
no matter how hungry we got, we will show obedience by shaking our heads and smiling
when he shouts: “go to hills and don’t come back till noon."

Your father was still there shaking with fever that evening, long after the darkness had
spread over the house. Your mother sat beside him. Our eyes glistened like cats’ eyes in
the dark. Our lips were sealed as if they were never opened, as if they were remnants of
an old injury.

We were heaped up there, withdrawn from our childhood, away from the land of
oranges...oranges that died, an old farmer once told us, if watered by strange hands.
Your father was still sick, thrown down on his bed, and your mother was gnawing tragic
tears that never left her eyes. I snuck into the room, an outcast. I saw your father’s face
quiver with broken rage, and I saw, at the same time, that black pistol on the low table.
Near it was orange.

The orange was wrinkled and dry.
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